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SEISS’ PREFACE TO THE 
GOSPEL IN THE STARS 28 

Joseph A. Seiss, D.D. 

It may seem adventurous to propose to read the Gospel of Christ 
from what Herschel calls “those uncouth figures and outlines of men 
and monsters usually scribbled over celestial globes and maps.” So it 
once would have seemed to the writer. But a just estimate of the case 
cannot be formed without a close survey of what these figures are, what 
relations they near to each other, whence they originated, and what 
meaning was attached to them by the most ancient peoples from whom 
they have been transmitted to us. Such a survey the author of this vol¬ 
ume has endeavoured to make. From an extended induction he has also 
reached conclusions which lead him to think he may do good service 
by giving publicity to the results of his examinations. 

The current explanations of the origin and meaning of the constel¬ 
lations certainly are not such as should satisfy those in search of posi¬ 
tive truth. Herschel characterizes them as “puerile and absurd.” They 
are nowhere to be found outside of Greece and Rome and modem 
works which have thence derived them. They are part of the staple in 
the theories and arguments of infidelity. The more ancient and more 
knowing peoples never so explained these celestial signs, but uniformly 
regarded them as divine in source and sacred in significance. Even 
Greece and Rome never could separate them from their worship, their 
gods, and their hopes of futurity, whilst some of their best authors de¬ 
voutly referred to them as divine. The theory that they have come from 
natural observations of the seasons and man’s occupations in different 
parts of the year is but a rationalistic conjecture, unsupported by facts 
or analogy. It is the mere guess of men pressed by the presence of a 
great and masterly system marked on the heavens for which they knew 
not how to account—a guess which will not stand the test of its own 
assumptions or common sense, much less the light now in the world’s 
possession respecting the remoter antiquities of man. That some Greek 
and Roman authors, who never understood any of these things , 29 should 
indulge in such unfounded suppositions is not remarkable; but that 


28 Seiss, J. A., 1882. The Gospel in the Stars; or, Primeval Astronomy, (Philadelphia: E. 
Claxton & Company), reprinted under the title The Gospel in the Stars by Kregel Publi¬ 
cations, Grand Rapids, Michigan), p. 5,1972. 

29 See Grote’s History of Greece, vol. i. pp. 394-444. 
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people of learning and science, jealous of building on anything but 
solid grounds, should still entertain and reiterate them for ascertained 
verities, is very surprising. And if men are constrained thus to accept 
and repeat them from sheer inability otherwise to solve the problem, it 
should convince them that they have not yet risen to the true character 
and dignity of these ancient records, and dispose them to a fresh and 
searching re-examination of the whole subject, to which this book is 
meant to furnish some humble aid. 

The first suspicion that the original constellations may perhaps 
have come from a divine prophetic source was impressed upon the 
writer’s mind in connection with his studies of the marvelous wisdom 
embodied in the Great Pyramid of Gizeh. But it came only in the shape 
of an inference, which needed to be tested on its own independent 
grounds before it could be reasonably accepted. That inference, how¬ 
ever, was so worthy of being investigated, that a course of special study 
was instituted to ascertain, apart from all pyramid-theories, whether the 
facts and probabilities in the case would warrant a conclusion of so 
much moment. 

A new field of inquiry thus opened, for the exploration of which 
but few helps beyond the ordinary books on astronomy could be found. 
Something, however, had been done by Bailly in his History of Astron¬ 
omy, Dupuis in his L’Origines des Cultus, Volney in Les Ruines, and 
some other writers of the same class. To throw contempt on Christian¬ 
ity as a mere accommodation of certain old mythic ideas common to all 
primitive peoples, these men adduced a large amount of traditional and 
astronomic lore, proving the great antiquity of the constellations, and 
showing a striking correspondence between them and the subsequent 
scriptural story of Christ and salvation. Able theologians like Roberts 
and Faber, in making replies to these French skeptics, were obliged to 
admit the strong array of facts alleged, and could only surmise a variety 
of explanations to do away with the intended conclusion as a non sequi- 
tur. The arguments of these infidels is indeed fatally defective, espe¬ 
cially in assuming that the old astronomy throughout, and all the myths 
and worships associated with it, have come solely from the natural ob¬ 
servation and imagination of man, apart from all supernatural light, 
revelation, or inspiration. With this starting point unproven and inca¬ 
pable of verification, and with the positive assertions of all the primeval 
world and all the indications to the contrary, the whole argument neces¬ 
sarily breaks down. Like all the efforts of unbelief, it signally fails. 
But though the argument, as such, is false and worthless, it does not 
follow that he materials collected to build it are the same. For the most 
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part, they are solid enough in themselves, and the gathering of them was 
a valuable contribution to a better cause. The showings made of the close 
likeness between the old constellations and the Gospel are well founded, 
and can now be illustrated to a much greater and more minute extent. 
But, instead of proving Christianity a mere revival of old mythologies, 
they give powerful impulse toward the conclusion that the constellations 
and their associated myths and traditions are themselves, in their original, 
from the very same prophetic Spirit whence the Sacred Scriptures have 
come, and that they are of a piece with the biblical records in the system 
of God’s universal enunciations of the Christ. 

Gale, in his Court of the Gentiles, Farber.Ou Pagan Idolatry, Roberts, 
in his Letters to Volney, Haslam, on The Cross and the Serpent, and the au¬ 
thor of Primeval Man Unveiled, have slightly touched upon the subject, and 
furnish some materials in the direction of the same conclusions. 

Sir William Drummond, in his Origines, C. Piazzi Smyth, in his 
Life and Work, and J. T. Goodsir, On Ethnic Inspiration, also present 
some important facts and considerations relating to the general inquiry. 

A more valuable aid to the study of the subject as treated in this 
volume is Frances Rolleston’s Mazzaroth; or, The Constellations—& 
book from an authoress of great linguistic and general literary attain¬ 
ments, whom Providence rarely favored for the collection of important 
facts and materials, particularly as respects the ancient stellar nomencla¬ 
ture. The tables drawn up by Ulugh Beigh, the Tartar prince and as¬ 
tronomer, about A.D. 1420, giving Arabian astronomy as it had come 
down to his time, with the ancient Coptic and Egyptian names, likewise 
the much earlier presentations, made about A.D. 850 by Albumazer, the 
great Arab astronomer of the Caliphs of Grenada, and Aben Ezra’s com¬ 
mentaries on the same, are, to a considerable extent, reproduced in her 
book. Fac-similes of the Dendera and Esne Zodiacs are also given in the 
last edition (1875) of her work. And from her tables and references the 
writer of these Lectures was helped to some of his best information, 
without which this book could hardly have become what it is. 

If any others have treated directly, or even incidentally, of what is 
sought to be shown in this volume, its author had not discovered their 
records or their names. 

With but little therefore, but the star-maps and descriptions as given 
by astronomers, and such notices of the constellations as are to be found 
in the remains of antiquity and general literature, he had to make his way 
as best he could. With what success he has done his work, and in how 
far his conclusions are entitled to credit or respect, he now submits to the 
decision of a candid and intelligent public. 
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THE WITNESS OF THE STARS 

Gerardus D. Bouw, Ph.D. 


Ancient names tell a story 

Many Biblical Astronomer readers are familiar with a notion vari¬ 
ously called “the gospel in the stars,” or “the witness of the stars.” Over 
the past dozen decades, several Christian authors and leaders, among 
whom the most stellar is Dr. D. James Kennedy, have promoted these 
ideas in print. Invariably, their books are based on the works of Ethelbert 
Bullinger 1 and Joseph Seiss. 2 3 Neither of these two works is original. 
Both are based on Frances Rolleston’s monumental tome, Mazzaroth or, 
the Constellations. Regrettably, Mrs. Rolleston died before finishing her 
research. At the time of her death she was investigating constellation and 
star names in some very ancient works and archaeological finds. Still, 
that leaves us with three complete parts and a partial fourth. 

Throughout most if not all of the twentieth century, professional 
astronomers considered Richard Allen’s Star-Names and Their Meanings 
to be the definitive work on constellation and star names. 4 Allen’s re¬ 
search goes back to the times of Seneca and Virgil, that is, roughly the 
time of Christ. He concludes that most of the Arabic names were taken 
from Greek, namely, that the Arabs, starting in the eighth century, adopted 
many of the Greek names by translating them into Arabic. Allen was 
aware of more ancient finds from the Fertile Crescent, leastwise, appar¬ 
ently more ancient than the time of Christ. Insofar as the Chinese litera¬ 
ture goes, most if not all of Allen’s names date no earlier than the seventh 
century B.C. 

Allen knew of the gospel in the stars tradition and mentions that it 
goes back at least to the time of the Reformation. Apparently he was not 
aware of Rolleston’s work, or if he was, he chose to ignore it. Beginning 
late in the eighteenth century and maturing in the first quarter of the nine- 


1 Bullinger, E. W., 1893. The Witness of the Stars, (Grand Rapids, MI 49501: Kregel Publi¬ 
cations). 

2 Seiss, J. A., 1972. The Gospel in the Stars, (Grand Rapids, MI 49501: Kregel Publica¬ 
tions). This is an illustrated edition. The original is entitled The Gospel in the Stars; or. 
Primeval Astronomy, 1882, (Philadelphia: E. Claxton & Co.). 

3 Rolleston, F., 1862. Mazzaroth or, the Constellations. (London: Rivington’s, Waterloo 
Place). 

4 Allen,R.H., 1899. Star-Names and Their Meanings,(G.E.Strechert)repnnted in 1963 by 
Dover Publications under the title Star Names: Their Lore and Meaning. 
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teenth century, the goal of science changed from finding out how God 
created and structured the universe to how the universe could come to 
exist and function without God. Today, the de-Godification of creation is 
the paradigm of science and is why evidence for the special creation of the 
universe and evidence for the universe’s geocentric nature are not admis¬ 
sible in the “recognized” literature and practitioners of science. 

At the time science was revolting against God, the French astrono¬ 
mers Volney and Depuis felt the need to counter the tradition of the gospel 
in the stars. Together with Francis Baily of England, they poured con¬ 
tempt on the subject but failed to provide any real proof against it. In¬ 
stead, while collecting a great deal of traditional astronomical lore, they 
inadvertently proved not only the great antiquity of the constellations but 
also showing the correspondence between them and the story of Christ 
and the gospel of salvation. 

In response, Roberts and Faber countered the three atheistic as¬ 
tronomers. In light of their arguments, the scoffers were obliged to admit 
that the facts of the correspondence were strong, and that the facts did not 
support their claim that the constellations were purely of pagan origin with 
no contact with either Judaism or the Scriptures. 

The foundational principle undergirding the witness of the stars is 
found in the word “signs” of Genesis 1:14-“And God said, Let there be 
lights in the firmament of the heaven to divide the day from the night; and 
let them be for signs, and for seasons, and for days, and years.” The most 
obvious of signs are the constellations, of which formally there are 88. Of 
those, about forty are ancient. The constellations of the southern hemi¬ 
sphere are mostly modem, that is, created in the last 500 years. 

The Decans 

The ancients divided the sky into 36 parts called Decans. The word, 
Decans, means pieces, divisions, or faces. Today we still see the root 
word when we talk about the deck of a ship. The decans were divided 
into twelve groups of three each, and each group of three was associated 
with one of the constellations of the zodiac. The word zodiac does not 
relate to our English word, zoo, but instead stems from the Arabic word 
for way, that is, path. The zodiac follows the path traced out by the sun in 
the course of a year. The moon also moves through the zodiac in the 
course of a month, and all the planets except Pluto move through the zo¬ 
diacal constellations in the course of their years. (Pluto’s orbit is so 
highly inclined to the yearly path of the sun about the earth that it passes 
north of the constellation Scorpius, through Ophiuchus, and south of Ar¬ 
ies, through Cetus.) 
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Although we cannot know for certain what day of the year the crea¬ 
tion week started, the best evidence appears to suggest the first day of fall. 
At the time, the sun would be crossing the equator southwards in the con¬ 
stellation of Virgo. For that reason, the Decans of Virgo, that is to say the 
decans assigned to Virgo, is listed first in the ancient lists. The twelve 
groups are, as listed using their common names: 


Decans of Virgo (the virgin): 
Coma Berenices or Beren¬ 
ice’s hair, 

Centaurus the Centaur, 
Bootes the herdsman. 


Decans of Libra the scales: 
Crux the Southern Cross, 
Lupus the wolf, 

Corona Borealis, the South¬ 
ern Crown. 

Decans of Scorpio or scorpion 
Serpens the serpent, 
Ophiuchus the physician 
serpent holder, 

Hercules. 

Decans of Sagittarius the 
archer: 

Lyra the lyre, 

Ara the altar, 

Draco the dragon. 

Decans of Capricornus the 
(sea) goat: 

Sagitta the arrow, 

Aquila the eagle, 

Delphinus the dolphin. 


Decans of Aquarius the water 
bearer: 

Pisces Austrinus the south¬ 
ern fish, 

Pegasus the flying horse, 
Cygnus the swan. 

Decans of Pisces the fishes: 
The Band joining the fish, 
Cephus the king, 
Andromeda the chained 
lady. 

Decans of Aries the ram: 
Cassiopeia the queen, 

Cetus the whale, 

Perseus the slayer of Me¬ 
dusa. 

Decans of Taurus the bull: 
Orion the giant, 

Eridanus the river, 

Auriga the charioteer. 

Decans of Gemini the twins: 
Lepus the hare, 

Canis Major the big dog, 
Canis Minor the little dog. 
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Decans of Cancer the crab: 
Ursa Major the big bear, 
Ursa Minor the little bear, 
Argo Navis the Argonauts’ 
ship. 


Decans of Leo the lion: 
Hydra the water snake, 
Crater the cup, 

Corvus the crow. 


Using the constellation names of the decans, and the Semitic roots of 
the star names, an apparently ancient account of the Gospel of the Lord 
Jesus Christ can be traced. Starting with Aries, said to be a ram (Gen. 
22:13) but looking like a lamb (Gen. 22:8), the lamb is sent forth, cut off, 
the exalted head who is lifted up. Associated with the constellation is the 
first decan, a queen, freed on a throne of liberty. Under the lamb is the 
whale-symbol of death (Jonah 1:17, Mat. 12:40)-which is overthrown. 
The third decan is the breaker, holding the enemy’s head and who carries 
away like a celestial David carrying Goliath’s head, one of whose eyes the 
Arabs call Algol, “the ghoul” 

After Aries comes Taurus, the bull. The constellation has rather a 
double meaning. Some aspects and names seemingly relate to Christ, yet 
the face of a bull is associated with the face of a cherub (compare Eze. 
1:10 with 10:14) and Satan is a cherub. Israel had Aaron make a golden 
calf at Mt. Sinai, and the northern kingdom, from Jeroboam’s day forward 
worshipped the golden calves at Bethel and Dan. The Pleiades, also 
known as the seven stars in the Bible, are a type of the Church, the influ¬ 
ence of the Gospel. Though now reckoned as part of Taurus, originally it 
was a separate constellation. 5 Most of the associations with Christ which 
Rolleston, Seiss, and Bullinger read into Taurus really stem from the 
Pleiades. The first decan of Taurus is Orion, the giant. In Hebrew he is 
called Kesil, the fool. It is said that once the constellation may have re¬ 
ferred to the Messiah, but that Nimrod took it to himself. Most of the 
names refer to strength, a prince, and a stock or branch. Next is Eridanus 
the river of judgment in Hebrew. It appears to relate to the Jordan (de¬ 
scender) River, a type of death. The third decan is Auriga, a shepherd 
(now charioteer) holding Capella (she-goat) and her kids. 

Then comes Gemini, the twins orunited. The first decan is the en¬ 
emy (Lepus), fool, deceiver, plucked up. The second is the big dog with 
reference to mighty, prince who shall come, leader, and shining one. The 
little dog refers to redeemer, prince, chief ruler, and burdened. 

That is followed by cancer the crab. The Hebrew name means “who 
holds or binds.” Its stars relate to the multitude offspring, sheltering, 
lambs. The little bear is the first decan meaning awaiting the coming, 


5 Bouw, G.D., 1999. “The Bible and the Pleiades ” Biblical Astronomer 9(87):4. 
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assembled. The great bear is next, the sons of Ash, the assembly, the 
sheepfold, purchased (i.e., peculiar), and cut-off. The third decan is Argo, 
the ship that releases, the desired, of him who comes. The Egyptians saw 
Cancer as a scarab beetle. 

Leo the lion comes next. The Lord judge, who rends, puts down the 
enemy, and comes quickly. Hydra the abhorred is the first decan, a water 
snake over whom the cup of wrath (second decan) is about to be poured. 
The third decan, the crow, is about to eat the serpent. 

Next is the virgin and its three decans, we find a child (Coma), who 
is the desired one, the branch, and the avenger. The next decan is the cen¬ 
taur, the despised one, the sin offering, and the smitten king. The final 
decan in Virgo is Bootes, the coming one, the keeper of the flock, who 
bruises by treading under foot. 

Next comes libra, the scales. The scales speak of a judgment, a 
weighing or meting-out in payment, gain, and battle. The first decan is a 
cross whose stars speak of boundary, mark, and cutting off. Second is the 
“victim,” the one who is destroyed, the beast, the animal. Third comes the 
crown, speaking of the shining and encompassing kingdom. 

After Libra comes Scorpio, speaking of conflict. There is war, op¬ 
pression, conflict and battle in its star names. Looming over the scorpion 
is Ophiuchus, holding a serpent in his hands. His foot star is called bruise. 
The brightest star in the serpent is the accursed, the reptile. The third de¬ 
can is Hercules, the strong one who was wounded and now chastens, the 
kneeling branch about to bruise the serpent, Draco. 

Next comes Sagittarius, the bowman, who swiftly comes down from 
heaven to fire a dart, and who graciously labored. The first decan is the 
lyre, which is sent forth to rejoice for triumph in battle. Next is the altar, 
which is perfect for sacrifice. The last decan is Draco, the dragon, the 
punished enemy, the tread-upon. 

After Sagittarius come Capricomus, the goat cut off, that is, the 
scapegoat (Leviticus 16) that has the record of the cutting-off, that is, of 
sin. The first decan is the arrow, destroying and making desolate. Next is 
the eagle, the bright scarlet wounded falling one. Thirdly is the dolphin, 
which the ancients viewed as a vessel pouring out water and the star 
names speak of swift as water, coming or flowing quickly. 

Aquarius is next. He is the one who pours out the water and has the 
record of pouring forth. The water flows to the (southern) fish’s mouth. 
The second decan is Pegasus, the horse coming from heaven with the 
righteous branch coming quickly and joyfully. Cygnus is the third decan, 
a swan (also the northern cross) who gads about, flees, going about in a 
circuit. 
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Last is Pisces, the fishes. The fish have lengthened (eternal) life, 
sons, the fish of him that cometh, the united ones and upheld. The first 
decan is the band that connects them. It speaks of a bond or bridle. The 
second decan is Cephus, a king holding a branch. The stars say he is the 
redeemer branch, who goes about breaking underfoot. The third decan is 
Andromeda, the chained lady. Though in chains and poor, faint and smit¬ 
ten, yet she shall be set free from death. 

This finishes our brief overview of the tale of salvation and damna¬ 
tion as seen in the stars and constellations. The picture is not perfect, but 
then God nowhere promised that the constellation gospel would be perfect 
and preserved. He did make that promise for his words, however, in 
Psalm 12:7. 

Using stars and constellations to correct the Bible 

There is no doubt that at least some, if not all, of the stellar pag¬ 
eantry is very ancient. The witness of the stars approach takes the Greek, 
Roman, and Arabic names and searches for Hebrew or Semitic equiva¬ 
lents. Sometimes it works, sometimes the matches are far-fetched. 

Take the brightest star in the constellation Leo, for example. Today 
we know it by the name of Regulus, which is Latin for little king. The 
word has a sense of directing in a straight line, to lead, to rule. The He¬ 
brew is regel which means foot or big toe. Thus Rolleston says, “The 
treading under foot” as the meaning of the star’s name. True, the sense of 
walking is in the Latin, we even have a foot-ruler of twelve inches in 
length that ties the two concepts together. Linguists, however, ignore He¬ 
brew roots, insisting that word roots have to come from somewhere else, 
like India or Persia. However, the view that European languages stem 
from India is really quite recent. Hebrew roots of European languages, 
especially English were universally recognized before the Jesuit conquest 
of the European educational institutions in the eighteenth century. Our 
Regulus example is typical of the relationship found by Rolleston and her 
predecessors. 

During the eighteenth century, corresponding with the rise of the 
higher and lower Bible criticisms, scholars searched for ways to remove 
what they thought were superstitious or mythical elements from the Holy 
Bible. To do so, they looked away from the sacred writings of the an¬ 
cients and looked into the pagan writings, holding them even more au¬ 
thoritative than the Christian and Jewish writers. Some, like Westcott and 
Hort, openly claimed that when it came to the Bible, Christians were infi¬ 
nitely more likely to lie than atheists. But the higher critics did not stop 
with the secular writings, they read the gospel in the stars, too. 
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CETUS THE SEA MONSTER 

Gerardus D. Bouw, Ph.D. 


Introduction 

This is the fourth installment in our examination of the witness of the 
stars, also called “The gospel in the stars,” in which we review astronomi¬ 
cal traditions and writings dating back almost to the Flood around 2300 
B.C., if not earlier. These traditions associate the constellations with a 
message that a redeemer will come to deliver his bride from the clutches 
of a wicked one. The wicked one usually appears in the form of a serpent 
or some monstrous beast. The hero rescues the bride at the cost of his life, 
which may include being swallowed by the monster for three days and 
nights. Yet the hero is regurgitated or resurrected and becomes king, mar¬ 
ries the fair damsel, and wins himself a kingdom which he rules with his 
bride reigning beside him as queen. Additional themes include the 
wounding of the hero’s heel and the bruising of the heel’s head. (Sorry, I 
could not resist the pun. After all, that is whence the term arose in the 
first place. For those who may not know, “heel,” in addition to the back 
part of the foot, is an informal English word referring to a dishonorable 
man, a cad.) 

The foundation for the theory of the witness of the stars is that God, 
when he created the stars for signs and for seasons, formed the constella¬ 
tions and placed into their arrangement an account of his plan for the re¬ 
demption of man, which is the gospel of the Lord Jesus Christ. That gos¬ 
pel is that no man is righteous and that all have sinned and deserve eternal 
damnation in hell. But God, willing to make his mercy known, reconciled 
man to himself in the person of his only begotten Son, the Lord Jesus 
Christ; who was fully God and fully man, and who without sin shed his 
blood on the cross as a sacrifice for all sin. Thus he cleansed us of all our 
sins past, present and future; and all who believe that simple fact, not 
seeking to establish their own (self-) righteousness but accepting the im¬ 
puted righteousness of God, are counted righteous in the sight of God and 
will live eternally with him in indescribable joy. 

The theory continues that God instilled in Adam that knowledge, and 
thence to Seth who is held by many of the ancients to be the first astrono¬ 
mer. Others regard Adam as the first. Over the millennia, the interpreta¬ 
tion of the constellations has become secularized among the Gentiles, and 
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corrupted by Cabbalistic teachings among the Jews. Our current constel¬ 
lation, Cetus, affords us an example of such corruption. 

We further assume that the original language, given to Adam and 
Eve, was Hebrew. All Semitic languages seem to stem from it. And most 
languages contain a remnant foundation of Semitic words. That is, we 
believe that Aramaic was derived from Hebrew, and not the reverse. As it 
is written in Genesis 11:9, “Therefore is the name of it called Babel; be¬ 
cause the LORD did there confound the language of all the earth: and 
from thence did the LORD scatter them abroad upon the face of all the 
earth.” Confound has synonyms entangle, snarl, knot, and twist; in this 
case an entangled foundation for all the major language families. Without 
such a common “foundation,” languages cannot be translated one to an¬ 
other, viz., the languages of dolphins, whales, cats, dogs, birds, insects 
which primarily communicate by scents (pheromones), and even trees and 
plants. Confuse is the wrong translation, since confusion implies “To 
cause to be unable to think with clarity or act with intelligence or under¬ 
standing.” 1 In other words, confused languages cannot be translated. And 
so, it is our contention that using Hebrew word roots, we recover the wit¬ 
ness of the stars in its original, Scriptural form. 

Our last assumption is that if God made the constellations for the 
gospel reason, then a figure should reflect what its name suggests. That 
assumption is flatly denied today. Indeed, textbooks on the constellations 
flatly state that the signs do not reflect what their names signify. The 
main reason why such a statement can pass as fact today is because of the 
widespread belief in the myth of evolution. Since evolution says we’re 
evolving for the better, and that each generation is physically superior to 
the former, it follows that if we are not visually acute enough to see the 
forms, certainly the vision of our grunt-and-groan troglodyte ancestors 
could not possibly be superior ours today. Our position is that since 
Adam was closer to the moment of creation, his vision was superior to 
anyone living today. We assume simplification (the antonym of evolu¬ 
tion) over time. That is, we assume that the second law of thermodynam¬ 
ics is in effect. On that basis, we conservatively assume that our ancestors 
could perceive stars down to magnitude 6, whereas the limiting magnitude 
for the modem eye is around 5. 2 

To augment the assumption that Hebrew is the antediluvian language 
in our analyses of the individual constellations, we use two primary refer- 


1 American Heritage Dictionary. 

2 When astronomers speak of magnitude, the larger the number, the fainter the star. The 
faintest stars that have been observed using instruments is 32. The sun is magnitude -26. A 
magnitude 5 star is 2.5 times more luminous than one of magnitude 6. 
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ences and three secondary ones. The oldest primary reference is Frances 
Rolleston’s monumental tome, Mazzaroth or, the Constellations , 3 The 
second is Richard Hinckley Allen’s Star Names: Their Lore and Mean¬ 
ing: 4 The secondary references are English translations of The Constella¬ 
tions of Pseudo-Eratosthenes and the Poetic Astronomy of Hyginus, 5 the 
Euphratean Star List, and the Star List of Ptolemy. 

Cetus today 

Most of what we know about Cetus comes from two fifth-century 
B.C. playwrights, Euripides and Sophocles, each of whom, wrote a dra¬ 
matic play about a woman named Andromeda. Her story was old even at 
the time. The nineteenth century English orientalist, Archibald H. Sayce 
of Oxford, claimed that Andromeda, under another name, appeared in the 
ancient Babylonian Epic of Creation, written about 2000 B.C., not too 
long after the Flood. In the story of Marduk 6 and the dragon, Tiamet, we 
find the oldest reference to the story of Perseus and Andromeda. Tiamet 7 
was the monster of primeval chaos, and was associated with the constella¬ 
tions Draco, 8 Hydra, 9 Cetus, and Serpens. The latter is part of the constel¬ 
lation Ophiuchus. 

The playwrights’ story starts when Andromeda’s mother, Queen 
Cassiopeia, vainly claimed that her beauty rivaled that of the Nereids. 
This so infuriated their father, Neptune (the same is Poseidon), that he 
sent a sea monster to plague Cassiopeia’s husband, king Cephus. Another 
version claims that the monster was sent to devour their daughter, Andro¬ 
meda, who was chained to a rock for her mother’s impertinence. On his 
way back home after slaying the Gorgon Medusa, Perseus 10 arrived on the 
scene and uses the Gorgon head, which turns to stone anyone who looks at 
it, to kill the monster. In gratitude, Andromeda leaves her parents, marries 


3 Rolleston, F., 1862. Mazzaroth or, the Constellations. (London: Rivington’s, Waterloo 
Place). 

4 Allen, R. H., op cit. 

5 Condos, T., trans., 1997. Star Myths of the Greeks and Romans: a Sourcebook , (Grand 
Rapids: Phanes Press). 

6 Marduk later acquires the name Bel (lord), who was also called “Baal.” 

7 Tiamet, described as the embodiment of evil, both physical and moral, was said to be some 
300 miles long, and moved in undulations 6 miles high. 

8 Bouw, G. D., 2002. “Draco the Dragon,” B.A. 12(99):51. 

9 Bouw, G. D., 2002. “Hydra the Serpent,” B.A. 12(100):92. 

10 Persues may actually be Greek for Persian. The Greeks were not known for their knowl¬ 
edge of other peoples. For instance, the Greeks did not know the name of the sixth century 
B.C. Ethiopian moralist Lochman, so they referred to him by his nationality, yEthiops, that is, 
iEsop. By the way, Lochman means gentle man. 
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Perseus, and freely goes to Argos with him. Another version has the cou¬ 
ple staying with king Cephus for several years, and, when they depart for 
Argos, they leave their firstborn son, Persis, with Cephus to inherit the 
kingdom after him, seeing he had no son. 

Thus far, the tale has little in common with the gospel. But there is 
more behind it than meets the eye. Earlier tales about Perseus identify 
him with Hercules, who freed Hesione (the same is the Greek Andro¬ 
meda). This places him to the time of Jason and the Argonauts, that is, 
back to the Argosy, and also ties him to Perseus’s home town of Argos. 
Lycophron, 11 in his The Twelve Labours of Hercules, says that Hercules 
spent three days and three nights in a sea monster’s belly. /Eneas Gazeus 
said, “Hercules is reported to have been, when shipwrecked, swallowed up 
by a whale.” That tale, in turn, came from the Euphrates, not from 
Greece. 12 Thus, the earliest known account was told in a Semitic lan¬ 
guage, in this case Aramaic. 

In the Aramaic account, we see echoes of the story of Jonah, who 
went to preach repentance unto Nineveh, the Assyrian capital city on the 
banks of the Tigris River, (whose ruins lie across the river from modem 


11 Lycophron lived at the court of Ptolemy Philadelphus. 

12 Allen, R. H., 1899. Star Names and Their Meanings. Reprinted 1963 as Star Names: 
Their Lore and Meaning, (New York: Dover Publications), p. 160. 



Biblical Astronomer, number 104 


45 


Mosul, Iraq). Nineveh fell to the Babylonians roughly a century after its 
revival due to the preaching of Jonah. So the story was old when the 
Greeks received it from the Babylonians. 

Why did the Greeks not acknowledge the Babylonian origin? Ex¬ 
cept for philosophers, the Greeks believed that only Greece was civilized 
and all other nations were barbarians. The philosophers made pilgrimages 
to Babylon and, especially, Egypt. Upon their return, the knowledge they 
acquired made them appear great in the eyes of their countrymen. So, it 
just wasn’t in their best interest to tell the truth about such things. Indeed, 
they may have deliberately changed foreign names to Greek. 

In the Egyptian star chart called the Dendera, the constellation is 
called Khem. The word means “subdued,” reflecting its conquest by 
Perseus or Marduk. 

The star names of Cetus 

Since this is an ancient “Euphratean” constellation, do the names of 
its stars reflect its Semitic origin? Of the current star names, most are 
Arabic and less than two millennia old. Indeed, they describe the features 
of the constellation. For instance, (3, which despite its secondary designa¬ 
tion is the brightest star, is called Deneb Kaitos, meaning tail of the whale 
(Kaitos) in Arabic. In our figure of the constellation, it is at the front of 
the whale’s mouth. The star that is the eye, q, is also called Deneb, mean¬ 
ing tail. The star C is called Baten Kaitos, meaning belly of the whale. 
Clearly, this star is higher up the body. The circlet of stars s, n, p, and a 
are the Arab astronomer, A1 Sufi’s, Al Sadr alKaitos', the whale’s breast. 

The second brightest star, a, is called Menkar, which is AlMinhar in 
Arabic. The Arabic name means nose. But herein lies the key, for 
Menkar, it turns out, has a Hebrew meaning, namely, apportioned enemy, 
or, according to Rolleston, bound or chained enemy. Since the Arabic 
names are recent, it seems likely that the ancient Hebrew name Menkar 
was taken by them to be minhar, meaning, “nose,” and so is possibly re¬ 
sponsible for turning the orientation of the beast around into its modem 
state. The only star definitely not labeling a body part is another name for 
|3, Diphda, (also spelled Difda,) which in Arabic means “frog.” In He¬ 
brew, diphda means thrust down,” implying the star is part of the head. 

The most unusual star visible to the naked eye is also found in this 
constellation. It is called Mira. Mira is an example of a long-period vari¬ 
able star. Over the course of about eleven months it varies in brightness 
from magnitude 1.7, brighter than the brightest stars in the Big Dipper, to 
magnitude 9.5, requiring a moderately-sized telescope to see, and back to 
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The last mention of whale identifies the fish that swallowed Jonah as 
a whale: 

4. Mat 12:40—For as Jonas was three days and three nights in the 
whale’s belly; so shall the Son of man be three days and three nights 
in the heart of the earth. 

Some may argue that this is a great fish, as proclaimed in Jonah, but the 
Greek is the root for “cetaceous,” meaning, “pertaining to whales.” 
Finally, we have the sea monster: 

5. Lam 4:3—Even the sea monsters draw out the breast, they give suck 
to their young ones: the daughter of my people is become cruel, like 
the ostriches in the wilderness. 

Flere we note firstly that the Scripture knew that whales are mam¬ 
mals, likely long before scholars knew that. Secondly, since dragons are 
reptiles this cannot refer to a sea serpent or dragon. 

We also have certain parallels between the above scriptures and the 
various accounts of the constellations. First, Israel was in Pharaoh’s 
“belly” before the Exodus, starting with the attempt by Pharaoh to devour 
their sons (Ex. 1:10 v.f.) and ending with the sea devouring Pharaoh (Ex. 
14:27). So, too, was Jonah in the belly of the whale three days and three 
nights, which was a type of the death, burial and resurrection of Christ. 
The first parallel was to call Israel to repentance, the second to call Nine¬ 
veh (a type of the Gentiles) to repentance, in type, a call to the world to 
repentance, even to call out of it a bride for himself. 

A second parallel stems from the comparison of Pharaoh with other 
animals, particularly, a whale in Eze. 32:2. The whale, as Pharaoh, inher¬ 
its the properties of the dragon and the serpent, that is, Satan. Tiamet was 
said to be immense, and the rest of the verses in Ezekiel 32 communicate 
the same when it prophesies that Pharaoh’s body will feed the beasts of 
the whole earth (v. 4), that it shall cover the mountains and fill the valleys 
with its height (v. 5). The same things are said about Pharaoh in several 
other places in Scripture. I leave it to the reader to judge whether the 
Scripture got these ideas from the legend of Tiamet, expressed a thousand 
years before Ezekiel; or Tiamet’s nature and size, stemmed from an earlier 
revelation, probably oral, but perhaps written. 14 


14 There is a theory, called the “Toledoth theory,” which maintains that each time in Genesis 
we read “These are the generations of..(Gen. 2:4; 5:1; 6:9...), a change of scribe is indi¬ 
cated. The theory has been around for a long time. 
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1.7 again. Mira means “wonderful,” (think mira-cle), but Rolleston found 
a Hebrew form meaning “rebel.” The only other prominent naked-eye 
variable is a star in Perseus called “Algol,” literally, the ghoul. If this is 
indicative of how variable stars were viewed by the ancients, then Roll- 
eston’s translation of Mira as “rebel” appears more likely than the Arabic 
“wonderful.” 

Even so, the star names tell us little to nothing about the constella¬ 
tion of Cetus that we could not infer from its name and the following 
scriptural references. 

The whale in Scripture 

Four times in Scripture whales are mentioned, and one time a sea 
monster. The four references to whales are these: 

1. Gen 1:21—And God created great whales, and every living creature 
that moveth, which the waters brought forth abundantly, after their 
kind, and every winged fowl after his kind: and God saw that it was 
good. 

The Hebrew is tannin, expressing a lengthy monstrosity, that it, a 
huge, frightful creature. The modem versions erroneously translate the 
word as “jackal.” Apparently, they do so on the strength that some Arab 
names applied to stars in the constellation Draco (the dragon), refer to 
hyenas and camels. This, however, has nothing to do with the constella¬ 
tion itself. Spiritually and literally speaking, the jackal reading comes 
from the dragon. 13 

2. Job 7:12 —Am I a sea, or a whale, that thou settest a watch over me? 

3. Ezek 32:2—Son of man, take up a lamentation for Pharaoh king of 
Egypt, and say unto him, Thou art like a young lion of the nations, 
and thou art as a whale in the seas: and thou earnest forth with thy 
rivers, and troubledst the waters with thy feet, and fouledst their riv¬ 
ers. 


This identifies the whale as a type for Pharaoh. The predatory char¬ 
acterization implies something like a killer whale (orca) is meant, but 
more lies ahead which suggests a larger, more terrible form. 


Bouw, G. D., 2002. “Draco the Dragon,” B.A. 12(99):51. 
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Tiamet reminds one of leviathan, 15 which is another type of Satan. 
Leviathan is not a whale for it has scales. Neither does the description of 
Tiamet suggest a whale. However, the description of Tiamet fits that of 
Leviathan as far as it goes, except that leviathan has seven heads (Psa. 
74:14; Rev. 13:1), whereas Tiamet apparently had one. 

We conclude from these things that in Scripture, the whale is a type 
of death itself. (Perhaps the tradition of the seven deadly sins comes from 
the seven heads.) And just as the princess Andromeda was rescued from 
unavoidable death, even so, the Lord Jesus Christ will rescue his bride 
from unavoidable death, for in Adam each soul is bound to die. It is sig¬ 
nificant that in Scripture, the soul is typed by a woman, such as the story 
of Ruth, for instance, and the woman called Love in the Song of Solomon. 
Death itself will be abolished (Rev. 20:13- 14 ls ) and suffer the same fate as 
the devil, the beast, and the false prophet (Rev. 20:10 17 ). 

(To be continued) 


QUOTE 

Darwin did not invent all of his zoo-mania. Erasmus Darwin (1731-1802) 
wrote a pulp article called “Zoonomia,” which greatly inspired William 
Paley (1732-1805). Both of these men were instrumental in erecting the 
superstructure of Darwin’s monstrosity. Jean Baptiste de Lamarck (1774- 
1805), Robert Chambers (1802-1871), and Rousseau (1712-1778), all 
contributed; and Darwin’s and Spencer’s final statement on the theory 
included slavish fidelity to the “Nebular Hypothesis” of Kant and Laplace. 
It is interesting to note that Charles Darwin (1809-1882) love Lyell’s 
Principles of Geology (1797-1875). 

-Peter S. Ruckman, The Sure Word of Prophecy 
(Pensacola, FL: Bible Believers Press), pp. 33-34. 


15 Job 41:1-34. 

16 Rev 20:13-14 - And the sea gave up the dead which were in it; and death and hell deliv¬ 
ered up the dead which were in them: and they were judged every man according to their 
works. And death and hell were cast into the lake of fire. This is the second death. 

17 Rev 20:10- And the devil that deceived them was cast into the lake of fire and brimstone, 
where the beast and the false prophet are, and shall be tormented day and night for ever and 
ever. 
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DRACO THE DRAGON 

Gerardus D. Bouw, Ph.D. 


The embarrassment of dragons 

“Everyone knows it. Scientists have proven it dozens of times. 
Dragons are mythological; they never existed, leastwise, not while man 
roamed the earth. True, the ancient Chinese, Indians,Europeans, Amerin¬ 
dians, Africans, Australians, and others believed dragons existed in their 
time. They described dragons, told tales of killing them, and of the pesti¬ 
lences coming from dragons. But today we are much wiser and know that 
such ancient lore is nothing but myth. We are humanists, the measure of 
all things! We don’t need God. God is just a crutch for the feeble¬ 
minded, the weak. Today we know infinitely more than those grunting 
cave men. They and their dragon-infested Bible: bah!” 

“Hey!” a voice responds. “We’re not humanists. We believe in 
God, and we, too, know that dragons are mythological. Ignorant, supersti¬ 
tious men introduced the dragons into the Bible. We now have the correct 
interpretation for those problematic words. They’re not dragons but jack¬ 
als. We’re Bible critics, the measure of all things! We find out what God 
really meant to say but could not say plainly because of the cave-man 
mentality he had to address in His Word!” 

Now, that the author of this article totally disagrees with both the 
above statements let that be understood from the start. If that means being 
labeled feeble-minded, so be it. We think better of the ancients. Having 
studied their technology, we find them to be very clever and inventive, 
and we suspect that they could think circles around the aforementioned 
humanist and critical geniuses of today. We know the ancients were more 
honorable than we today (2 Tim. 3:13), and so we believe that they really 
did have dragons in those days. Some tales were embellished over time, 
but that’s true even of science today. The world has just as many myths 
today as it had 3000 years ago. Can we help if the humanists and Bible 
critics have swallowed every myth we have today while rejecting the 
Truth as myth? Having said that, we need to prove our point for we are, 
after all, challenging the established belief system. 

Dragons throughout history 

The word dragon is used throughout Europe to describe a type of 
animal known around the world. The Authorized Bible mentions dragons 
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35 times. Of these, all are in the Old Testament except for 13 occurrences 
in the Revelation. Here are the properties which the Authorized Bible 
assigns to the dragons: they are venomous (De. 32:33); they may be found 
on land (Is. 34:13) or in the sea (Ps. 74:13); they live in dens (Jer. 9:11); 
they snuff the wind (Jer. 14:6); they wail (Mic. 1:8); they can live in a 
waste wilderness (Mai. 1:3); Satan is called a dragon with seven heads 
(Re. 12:4); and finally, a serpent is a dragon (Re. 20:2). 

The modem versions avoid dragons like the plague they are. The 
NASV translates the Hebrew word as a serpent in Deu. 32:33, but then 
translates the same word as a “jackal” in Isa. 34:13. In Psa. 74:13 the 
translating committee felt it safe to translate the Hebrew as “sea serpent” 
but inJer.9:ll; 14:6; Mic. 1:8,and Mai. 1:3, it’s back to a “jackal” again. 
For some reason, the committee decided that it’s all right to use “dragon” 
in Revelation. Perhaps this is because most believe it to be “merely” figu¬ 
rative. The NIV translators disagree with those of the NASV when they 
say Deu. 32:33 refers to serpents. They agree with the NASV in its use of 
jackals. In Psa. 74:13, the NIV changes the NASV’s sea serpent to a 
“monster in the waters.” The NKJV translators saw serpents in Deu. 
32:33 and jackals elsewhere. In Ps. 74:13 they, however, see “sea ser¬ 
pents” instead of either a “sea serpent” or “monster in the waters.” 

It makes sense to consistently translate one noun in Hebrew to the 
same noun in English, although that is not always the possible. Of all the 
versions and translations, however, the Authorized Bible is the most con¬ 
sistent here. Indeed, since the new versions do not use “dragon” any¬ 
where in the Old Testament, it suddenly shows up in Revelation 12 with¬ 
out any cross-reference to the Old Testament. Not until Revelation 20 do 
the new versions reveal that the dragon is Satan. 

Are the translating committees right in avoiding dragons? Certainly, 
no one can mistake a sea serpent for a jackal. Stories of dragons abound 
around the world. The memoirs of Alexander the Great tell of seeing a 
dragon kept in a cave in India. The creature hissed frightfully and was 
over 100 feet long. Chinese history tells of using dragon eggs for medi¬ 
cine and of a family which raised and trained dragons to pull the em¬ 
peror’s chariot on special occasions. The Italian naturalist, Ulysses 
Androvanus, documented the death of a dragon in painstaking detail be¬ 
cause they had become so rare. He tells of a peasant, named Baptiste, 
who met the dragon on May 13, 1572 near Bologna and clubbed it to 
death with his staff. Reports of dragons were common through about the 
tenth century. As for the dragons in the seas, both the Vikings and the 
Chinese formed their ships in their image. So dragons, although now ap¬ 
parently extinct, were still fairly common 1,000 years ago. The evidence 
for their existence is overwhelming. For example, how did the Chinese 
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know of dragon eggs? In examining the tales around the world it is clear 
that dragons and dinosaurs are, if not the same, at least related. So the 
critics err by relegating dragons to mythology. 1 

Draco 

The constellation of Draco the dragon has long been associated with 
the serpent which tempted Eve. To the Babylonians the constellation rep¬ 
resented the Great Dragon they worshipped with Bel (Baal). The Babylo¬ 
nians saw in the constellation a dragon and a snail, and also, the constella¬ 
tion as a whole was the serpent Sir. 

The constellation Draco is referred to in the Scripture. In both Job 
26:13 and in Isaiah 27:1, it is called “the crooked serpent.” 2 The ancient 
Arabs called it Al Tinnim, and Al Thuban, which names Ptolemy translated 
into Greek as “the dragon.” This agrees with the Authorized Version 
which translates the Hebrew word, tannim as dragon. 

The names of most the stars in the constellation also support the 
dragon title. Referring to the star map on the next page and starting at 
Draco’s tail, the stars’ names and their meanings are: 

Giansar = poison place, punished enemy 
Thuban = dragon; Arabic: serpent 
Al Dhih = hyena, wolf, originally called 
Al Dib = the reptile 

Al Dhibah = reptile, hyena, made accursed 
Al Tais = the goat 

Eltanin = the dragon; the star is also called 
Ras Elatanin = dragon’s head 
Rastaban = dragon’s head, also called 

Al Waid = the one to be destroyed; mother camel 
Grumium = dragon’s jaw, deceiver, subtle 
Al Rakis = the dancer, trotting camel; the bound or caught 

Most of the names are Arabic, translated from the Greek names in 
Ptolemy’s star list. A few, such as Thuban, the brightest star in the con- 


1 Most of the historical accounts in the paragraph are based on evidence presented and 
documented in The Great Dinosaur Mystery videotape, (Mesa Arizona: Films for Christ). 

2 Job 26:13 — By his spirit he hath garnished the heavens; his hand hath formed the crooked 
serpent. 

Isa. 27:1 — In that day the LORD with his sore and great and strong sword shall punish 
leviathan the piercing serpent, even leviathan that crooked serpent; and he shall slay the 
dragon that is in the sea 
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stellation, still reflect their Semitic origin, viz. Eltanin, Rastaban, and Dhi- 
bah. The names beginning with “Al” are Arabic. 


Thuban 

Thuban and Al Tannin are the Arabic designations for the entire con¬ 
stellation. These were translations of Ptolemy’s Apaiccov, Drakon, from 
which was derived the Latin, Draco. The Egyptians called the constella¬ 
tion Tanem, the Hebrews called it Tannim, and in Aramaic its name is 
Tannin. Among the Arab names inscribed on the Borgian sky globe, over 
the stars (3 and */ atop the head of Draco, are the words Alghavil Altannin. 
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Assemani translates these words as the Poisonous Dragon. This inscrip¬ 
tion stemmed from the belief of early astrologers that when a comet was 
located in the head of the dragon, that poison was scattered all over the 
world. In China Draco was Tsi Kung, which seems to be a variant of 
Thuban, translated as the palace of the heavenly emperor, but the Chinese 
constellation of a dragon was among the stars of Libra. 



About 3000 B.C., roughly at the time of the Flood, Thuban was the 
pole star. One of the motions of the heaven is called the precession of the 
equinoxes, where the north pole turns counter-clockwise about a point in 
Draco. It takes roughly 26,000 years to make one revolution about the 
ecliptic pole. Roughly speaking, the Ecliptic North Pole is the point in the 
sky to which points the sun’s north pole. Technically, it is the pole of the 
path the sun traces about the earth throughout the course of the year. So 
the placement of Draco in the sky is focused on the sun, and spiritually, 
the dragon is associated with the worship of the sun. 
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In the figure on the previous page, the entire scene is reminiscent of 
Lucifer’s boast recorded in Isaiah 14:12—“For thou hast said in thine 
heart, I will ascend into heaven, I will exalt my throne above the stars of 
God: I will sit also upon the mount of the congregation, in the sides of the 
north: I will ascend above the heights of the clouds; I will be like the most 
high.” This is especially seen in that the constellation of Ursa Minor (the 
little dipper) was associated by the ancients with a throne, and with a little 
flock or congregation, and the star we now call Polaris was called 
Unosoura, meaning high-rising one. There is also a very ancient name for 
Polaris placing it at the end of a tail. The Greeks took it for a dog’s tail, 
others for a tail or train of light. It makes little sense to think of the little 
dipper as a bright tail, because its stars are faint, but the title could be a 
reference to the tail of Draco. Unfortunately, not enough ancient history 
of the constellation survives to be certain of this. Nevertheless, Polaris is 
called the Polus of Lucan 3 (pole of light) by both Hipparchus and Euclid. 
The Finns called Polaris Taehti, the Star at the Top of the Heavenly 
Mountain. 

Of camels and jackals 

Having seen the spiritual significance of the crooked serpent, let us 
now look at what some other peoples have seen in the constellation. For 
instance, there is a star on the large chart of Draco, called, Alsafi, that has 
not yet been mentioned. The name, given by nomadic Bedouin Arabs, is a 
corruption of Athafiyy, according to Allen, referring to the cooking tripods 
of their open-air kitchens. Indeed, the nomadic desert tribes had a totally 
unique set of constellations, and star names. Thus, in Draco, instead of 
the head of a dragon, they saw a ring of mother camels (formed by the 
stars y, v, and |3 on p. 54) surrounding a baby camel (the faint star at the 
end of the mouth in the figure), with another mother camel, A1 Rakis (p), 
running to join them. The camels were seen protecting the baby from a 
line of charging hyenas (A1 Dhih, 0, r|, and 5). 

When in the eighteenth century the Jesuits—who were formed to 
counter the influence of the English Bible so to destroy the power of Great 
Britain—founded higher criticism, their goal was to make the English 
Bible seem unscholarly. 4 Since the English Bible speaks of dragons, and 
everyone “knows” that only ignorant, uneducated, simpleton troglodytes 
believe in such “myths,” the “original” Hebrew and Greek must have 


3 For more insight into this name, see: G. D. Bouw, 2001. “The Morning Stars,” B. A.. 
11(97):69 

4 Gipp, S. C., 1987. An Understandable History of the Bible, (Macedonia, Ohio: Bible Be¬ 
lievers Baptist Bookstore). 
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meant something different, something that escaped the translators because 
they didn’t have at their disposal the latest manuscripts and scholarship. 
So to seem more scholarly, the critical “scholars” took the Arabic no¬ 
mads’ story and applied the line of hyenas, or jackals, to the whole con¬ 
stellation. On that basis, the dragon became a jackal, for it could not be¬ 
come a camel because that is too obvious a nonsense. From that time 
forward, all Bible dictionaries have insisted that jackal is the correct trans¬ 
lation and meaning of the Hebrew “original,” even though the historical 
evidence flies in the face of that conclusion. The “scholars” had this go¬ 
ing for them, though, that the evidence lies deeply hidden in the constella¬ 
tions, where few people would even think to look, or be interested in re¬ 
searching, let alone having access to the meaning of names in multiple 
languages. So the Hebrew words based on tan have been jackals ever 
since. 

Of whales and dragons 

The Hebrew word for whale used in the Scripture is the word tan. 
Of it, Strong’s Concordance says: 

“8565, ... from an unused root probably meaning to elongate; a 
monster (as pretematurally formed), i.e. a sea-serpent (or other huge 
marine animal); also a jackal (or other hideous land animal): — 
dragon, whale. Compare 8577.” 

According to Strong, tan is translated both as dragon and whale by the 
translators of the King James Bible. Yet a search through the concordance 
reveals not a single incidence of tan (8565) being translated as dragon. It 
is always translated as “whale” in the Authorized Bible. 

The word translated exclusively as dragon is Strong’s number 8568, 
of which he wrote “probably feminine of 8565; a female jackal—dragon.” 
Note that the female monsters of 8565 are now assuredly jackals. No al¬ 
lowance is made for any of the monsters listed in the “masculine” case of 
this word (8565) tannah to have a mate. Note carefully, however, the 
words “probable” and “probably” in Strong’s definitions so far; for ac¬ 
cording to the dictionaries prior to those of the higher critics, tan was a 
whale and tannah a dragon. The word tannah is used once in the A.V., in 
Mai. 1:3, where it appears as dragon. 

The third word involved in the dragon controversy is tannin, the He¬ 
brew name of the constellation Draco itself. Numbered 8577 in Strong’s 
Concordance, Strong wrote of it: “intensive from the same as 8565; a ma¬ 
rine or land monster, i.e. a sea-serpent or jackal: —dragon, sea-monster, 



58 


Witness of the stars 


serpent, whale.” The range of meanings assigned this word by the A.V. 
translators corresponds to the range of meanings we discovered for the 
constellation Draco throughout the Fertile Crescent, the Mid-East and 
Europe. Only the Arab nomads introduced the concept of jackals into the 
constellation, but then, they also saw jackals in the constellations Ursa 
Major, Ursa Minor, and Bootes. 5 

Strong’s definitions are his own. In checking with a Hebrew scholar 
with some fifty years of reading and speaking Hebrew, we find that “...the 
root is tanah meaning to shriek or wail. Serpents are called shriekers from 
the horrid whining or hissing noise they make. Jim Hanson thinks the 
dragons were the original dinosaurs. ... Now, I do not know whether Jim 
has dated them, though some think this is a ‘Golden Legend,’ deriving 
from the myth of Perseus slaying of the sea monster at Arsuf or Joppa, 
both cities in the neighborhood of Lydda, but his contention is that these 
legends about dragons are really validated by the skeletal remains of the 
so-called dinosaurs. ... 

“These are the type of connections that are laughed at by contempo¬ 
rary scientists as they laughed at the citation of Biblical cities such as Ur 
of the Chaldees, or Troy of Homer as mythical, only to have archeologists 
decades later actually find the remains of these cities exactly where they 
were supposed to be.” 6 

Conclusion 

The modem conjecture, that the dragons in the Bible are merely 
jackals, evidently stems from some Arab names applied to some stars in 
the constellations of Draco. The names are variants of dhih, meaning 
hyena or jackal in Arabic. Even at that, the nomadic Arabs may have 
misunderstood, or in isolation evolved, the name “A1 Dib,” the reptile, 
into al dhih, the jackal. Because Draco has stars named Thuban (a deriva¬ 
tive of tannin) and Eltanin, and because the constellation is called Al Tin- 
nin and Al Thuban in Arabic, and Etanim, Aben, Taben, and Etabin in 
Armenian, and because the Babylonian and Egyptian and Hebrew desig¬ 
nations for the constellation agree to this, and because the existence of 
dragons was still commonly reported and documented well into the Mid¬ 
dle Ages, we conclude that to change the Hebrew meaning and root of 
tannin from dragon (shrieker) to jackal (elongate) is without foundation 
and so is not only baseless, but by obscuring the identity of the enemy of 
our souls and our God, is also blasphemy. 


5 Allen, R. H., 1899. Star-Names and Their Meanings, (G.E.Strechert) reprinted in 1963 by 
Dover Publications under the title Star Names: Their Lore and Meaning. 

6 Lifschultz, David, 2001. Private communication. 
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HYDRA THE SERPENT 

Gerardus D. Bouw, Ph.D. 


Hydra 


In the previous issue of the Biblical Astronomer, we started exam¬ 
ining the celestial testimony of the gospel of our Lord Jesus Christ. We 
discovered that the constellations, in their most ancient form, do attest 
to what is commonly known as “the gospel in the stars,” or “the witness 
of the stars.” In this article, we continue our examination of the dra¬ 
conic constellations: Draco, Serpens, Hydra, and Hydras, having cov¬ 
ered Draco last time. 1 

Hydrus and the chambers of the south 

Two constellations bear the name Hydra. Commonly thought of 
as water snakes, the southern, smaller one is called Hydrus, the north¬ 
ern one Hydra. Hydras was introduced in the star charts of the 
German astronomer Johann Bayer (1572-1625), and the constellation is 
thus attributed to him. Prior to that time, the constellation of Hydra 
was occasionally called Hydras (the Latin masculine form of Hydra), 
but today, doing so causes confusion. 



•v 


1 Bouw, G. D., 2002. “Draco the Dragon ” BA. 12(99):51. 
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Within the scope of the witness of the stars, the recently-invented 
southern constellations would not be considered, but Hydras is a spe¬ 
cial case because it was known to the Chinese. Perhaps this is why 
Bayer introduced it. The Chinese divided Hydras into four asterisms: £ 
and t, denoting Shay Show, the serpent’s head; Shay Fuh the serpent’s 
belly; and Shay We the serpent’s tail. The fourth part was called Foo 
Pih, the meaning of which is lost but which was marked by the star y. 
So there is evidence attesting to the antiquity of this constellation. The 
figure on the previous page is based on the Chinese asterism. 

The brightest star of a constellation is called its lucida. For Hy¬ 
dras the lucida is the star labeled (3, in the tail. (3, at magnitude 2.7, is 
the nearest conspicuous star to the celestial south pole, although it is 
12° from the pole. The unnamed star is slightly (half a magnitude) 
fainter than Polaris, the North Star. 

There is no clear-cut reference in Scripture to any particular 
southern constellation. By southern is here meant any constellations 
that in have not been above the horizon of the mid-East since the Noa- 
chic flood. There is a possible indirect reference to them in Job 9:9, 
“Which maketh Arcturas, Orion, and Pleiades, and the chambers of the 
south.” The “chambers of the south,” have long puzzled commentators. 
Over time, there has developed a consensus that the chambers refer to 
constellations. Though weak, there is no other explanation other than 
that it might be high or low-pressure cells (Job 37:9, “south”), but if it 
were, why is the same idiom not applied to the north in that same verse. 
That leaves the southern constellations as the only viable interpretation. 

Some may ask why we do not study the constellations of the Aus¬ 
tralian Aborigines, but doing so may lead us into the same trap we en¬ 
countered in our study of Draco. There, in the course of time the pro¬ 
nunciation of the Arab name of the constellation “Dib” (dragon, ser¬ 
pent) had been changed to “Dhih” (jackal) among the nomadic tribes. 
The altered pronunciation was deemed by the revisers of the Bible to be 
more authoritative than the overwhelming testimony of ancient Egyp¬ 
tians, Babylonians, Greeks, Armenians, etc. Thus the jackals entered 
the modem versions and the Dragon (Satan) was relegated to mythol¬ 
ogy, or, at least, to allegory. For a study of a discipline to be Biblical 
or scriptural, it must not contradict or strive with the Bible. Thus, the 
ancient testimony of the mid-East, whence man spread over all the face 
of the earth, must be the starting point for our study of the witness of 
the stars. The children of Ham (Egyptians, Canaanites, etc.) are the 
least reliable sources of history because their propensity for ancestor 
worship tends to pervert history to the glory of those ancestral gods. 
The Aboriginals’ constellations, as those of the nomadic Arabs, were 
mostly local. 
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Hydra the water snake 

Originally, the constellations Hydra, Corvus, and Crater were one. 
Their separation into three constellations happened in the 18 th century, 
when for a time they were divided into four, viz. Hydra, Hydra et Cra¬ 
ter, Hydra et Corvus, and Continuatio Hydrae. The Hebrew name Hy¬ 
dra appears related to the Hebrew darak, (Strong’s HI869), to tread 
upon, to shoot, from which stems the word drakon, dragon. From it 
comes Derek, (Strong’s H1870) meaning a road or, figuratively, a 
course of life or mode of action. The English word “direct” derives 
from it. In the constellation, it is a false way, of course. Eventually 
because of the similarity in sound between hydro and hydra, the serpent 
was associated with water and thus became a water snake. The Arabi¬ 
ans called it Al Hayyah, another of their words for snake. 

The lucida of the constellation is named Alphard, which in Arabic 
means the solitary one, it being the only bright star in the region. The 
name also means the separated one, as one cut off from life, that is, 
from God. The star o , at the nose of the serpent, is called Minchir al 
Sugia, casting down of the deceiver. The stars 6, e, r|, p, and a, 
forming the head of Hydra, were collectively known as Min al Azal, the 
reserved place. It lies directly in the path that Leo the lion is heading, 
as if the Lion of Judah is en route to bruise the head of the serpent 
(Gen. 3:15 2 ). 

Hydra is pictured on a stone constellation map from the Euphra¬ 
tes. Dating from about 1200 B.C., the serpent is there identified with 
the source of the fountains of the great deep, and is one of the several 
sky symbols of Tiamat, the great dragon. 

Crater the cup 

On or over the back of the serpent is the constellation of Crater, 
the cup. The early Greeks called it the goblet of Apollo, but generally 
it was called Kpaxtip, which is its current name transliterated. The 
Jews called it Cos, a cup. Allen reports that: “A small ancient vase in 
the Warwick collection [bears] an inscription thus translated: 

Wise ancients knew when Crater rose to sight, 

Nile’s fertile deluge had attained its height; 


2 And I will put enmity between thee and the woman, and between thy seed and her seed; 
it shall bruise thy head, and thou shalt bruise his heel. 
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Although Egyptian remains thus far show no allusion to the constella¬ 
tion.” That may still be true, but those who know the history of the 
British Isles, know that regular trade with Egypt existed back to the 
time of Moses. Irish history relates that one of the kings of Ireland 
even married one of Pharaoh’s daughters. It thus seems reasonable to 
suppose that the vase reflects a truth stemming back to Egypt. 

Caesius (1571-1638), a Dutch globe maker, said that Crater repre¬ 
sented the cup of Joseph found in Benjamin’s sack (Gen. 44), or one of 
the waterpots of the wedding at Cana (John 2), or the cup of Christ’s 
passion (Mat. 26:39). Others called it the Wine Cup of Noah (Gen. 
9:20 v.f.). But those are all sixteenth and seventeenth century specula¬ 
tions, products of a zeal to Christianize all disciplines. 

The only named star is Alkes, which is another form for “the 

cup.” 

Corvus the crow 

Now called a crow, originally it was seen as a raven. Usually 
“crow” is reserved for the North American variety of the raven. The 
main distinguishing feature is that crows have a raucous call whereas 
ravens have a croaking cry. Crows’ cries are ca, car, caw, kahr, or cah. 
Their calls are easily imitated. A raven’s cry sounds like kraak, cr-r- 
ruck, or prruk, or a metallic tok. The constellation was a raven to the 
Romans, Greeks, and Hebrews. It has also been associated with 
Noah’s Raven (Gen. 8:7), flying over the flood waters and alighting on 
Hydra in the absence of any dry land. It has also been associated with 
the ravens who fed Elijah (1 Ki. 17:4-6). Again, these are sixteenth or 
seventeenth century designations and today there is no evidence that 
they are any older than that. 

The star which was once the lucida is called Al Chiba or Al Chi- 
bar, meaning joined together. It is at the beak of the raven, as reflected 
in its other name, Minchir al Gorab, which, in Arabic, means the pierc¬ 
ing (beak) of the Raven. The brightest star is y, called Gienah, the 
cursed. The star 8 is called Al Gorab, the raven. 

The complete picture 

Unquestionably, the serpent is a type of Satan. Even as Christ 
identifies himself with his Church (see Acts 9:5, 3 for example), so those 
who take the mark of the beast are identified with the serpent, the old 


3 And he said. Who art thou. Lord? And the Lord said, I am Jesus whom thou persecutest: 
it is hard for thee to kick against the pricks. 



Biblical Astronomer, number 101 


97 


dragon. Thus Revelation 14:10 says of them “The same shall drink of 
the wine of the wrath of God, which is poured out without mixture into 
the cup of his indignation...” To this agree Jer. 25:15; Isa. 51:22; Psa. 
75:8; and Rev. 16:19. Isaiah 51:17 says: 

Awake, awake, stand up, O Jerusalem, which hast drunk at the 
hand of the LORD the cup of his fury; thou hast drunken the dregs 
of the cup of trembling, and wrung them out. 

The cup is poised over the serpent, and the raven is ready to feed on 
him. We see here the call of Ezekiel 39:17 namely, 

And, thou son of man, thus saith the Lord GOD; Speak unto every 
feathered fowl, and to every beast of the field, Assemble your¬ 
selves, and come; gather yourselves on every side to my sacrifice 
that I do sacrifice for you, even a great sacrifice upon the moun¬ 
tains of Israel, that ye may eat flesh, and drink blood. 

Also, in the surrounding constellations, we see the Lion charging 
to bruise the head of the serpent. 




Figure 1: Polish astronomer, Johannes Hevelius’ (1611-1687), depiction of 
Monoceros. The view is from the exterior of the celestial sphere so that west is 
to the right and east to the left. The view as seen from earth is that when the 
figure is flipped left to right. The equator runs from left center to upper right 
center. 

In an apparently vacant area of the sky where the earth’s equator 
crosses the Milky Way’s equator; surrounded by Orion, Gemini, the 
Little Dog (Canis Minor), the serpent Hydra, 1 and the Big Dog (Canis 
Major) lies the faint constellation of Monoceros the unicorn. The 
brightest star in the constellation, a is a star of magnitude 3.6. The star 
is too faint to have a name; it has only a few designations such as FI. 
30, which means it is star number thirty in John Flamsteed’s (1646- 
1719) list of stars for the constellation. 

Monoceros is not one of the constellations found in the Greek and 
Arabian constellation lists. That also means there is no mythology as- 

1 Bouw, G. D., 2002. “Hydra the Serpent ” BA., 12(101):92. 
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sociated with it, either. Most scholars believe that the constellation of 
Monoceros is a recent invention, first charted in 1624 by the German 
astronomer Jakob Bartschuis (or Bartsch) as Unicornu. Christian 
Ludwig Ideler (1766-1846) and Heinrich Willhelm Matthias Olbers 
(1758-1840), however, say that the constellation is much older. Ideler 
notes a reference to Monoceros dating from 1564 as, “the Horse south 
of the Twins and the Crab.” 2 Joseph Justus Scaliger (1540-1609) found 
it on a Persian sphere, which is probably the source of Bartschuis’ 1624 
figure and also the source of Ideler’s 1564 quote. On that assumption, 
we include the constellation in the list mentioned in Scripture. 

Unicorns in Scripture 

Unicorns are referred to nine times in Scripture, namely: Numbers 
23:22; 24:8; 3 Deuteronomy 33:17; 4 Job 39:9, 10; 5 Psalm 22:21; 6 29:6; 7 
92:10, 8 and Isaiah 34:7. 9 The mention of unicorns in Scripture gives 
theologians and Bible apologists apoplexy because the scholars they 
want to please, the world’s scholars, have banned unicorns to the realm 
of mythology. But before we look at the wishful thoughts of those 
scholars, let us see what Scripture says of unicorns. 

The reader who reviews the aforementioned references will note 
several things. First, unicorns are powerful; God’s strength is com¬ 
pared to the unicorn’s from our perspective (Numbers 23:22; 24:8). 
Second, unicorns play a role in the judgment of the nations (Numbers 
24:8b; Deuteronomy 33:17; Isaiah 34:7). Third, unicorns symbolize 
the seat of God’s and kings’ power (Psalm 22:21; 92:10). Fourth, uni¬ 
corns cannot be domesticated (Job 39:9-10) and fifth, Deuteronomy 


2 Ideler, Christian Ludwig, 1815. Sternkunde der Chaldaer. 

3 Numbers 23:22, 24:8a—God brought them out of Egypt; he hath as it were the strength 
of an unicorn. (Baalam’s prophecy against Balak.) 

4 Deuteronomy 33:17—His glory is like the firstling of his bullock, and his horns are like 
the horns of unicorns: with them he shall push the people together to the ends of the 
earth: and they are the ten thousands of Ephraim, and they are the thousands of Manas- 
seh. (Moses blesses Joseph.) 

5 Job 39:9, 10—Will the unicorn be willing to serve thee, or abide by thy crib? 10 Canst 
thou bind the unicorn with his band in the furrow? or will he harrow the valleys after 
thee? (God speaks directly to Job.) 

6 Psalm 22:21 —Save me from the lion’s mouth: for thou hast heard me from the horns of 
the unicorns. (Jesus speaks from the cross of the throne of God.) 

Psalm 29:6—He maketh them also to skip like a calf; Lebanon and Sirion like a young 
unicorn. (Rejoicing in the Lord’s kingdom.) 

8 Psalm 92:10—But my horn shalt thou exalt like the horn of an unicorn: I shall be 
anointed with fresh oil. (David’s kingdom restored in the Millennium.) 

9 Isaiah 34:7—And the unicorns shall come down with them, and the bullocks with the 
bulls; and their land shall be soaked with Hood, and their dust made fat with fatness. (A 

Second Advent reference.) 




70 


Monoceros, the Unicom 


33:17 equates the hom of Ephraim and of Manasseh each as a unicorn 
that shall push people to the ends of the earth. The context there is 
Moses’ blessing on Joseph. Finally, the context of Isaiah 34:7 is God’s 
wrath poured out on the nations (v. 2) during which the heavens shall 
be rolled together as a scroll (v. 4; Rev. 6:13-14). The Lord then de¬ 
scends to earth on a white horse (Revelation 19:11 v.f.) with the armies 
of heaven. According to Isaiah 34:7, unicorns will accompany them. 

Attempts to Ban Unicorns from Scripture 

Unicorns are an embarrassment to modem scholars of all types. It 
makes sense, then, that theologians wishing to make Scripture palatable 
to the world should endeavor to ban unicorns from Scripture. In order 
to do so, the latest technique is to suppose that God did not mean to say 
unicorn, or did not say so in the “original autographs” which, as they no 
longer exist having long since turned to dust, we (conveniently) cannot 
check. Hence we must examine the linguistic machinations of the 
scholars regarding the original dust. 

The Hebrew word translated “unicorn” ( re’em H7214 in Strong’s 
Concordance ) stems from a root word ( ra’am H7213) meaning to be 
lifted up. ( Ra’am occurs in Scripture only once, in Zechariah 14:10. 10 ) 
The word after re’em in Strong’s dictionary also stems from the same 
root and means “coral” because of its hom-like appearance. That is all 
the light that the Hebrew sheds on the word translated, unicorn. 

Modem versions insist that re’em is a “wild ox,” or a “bull,” or a 
“rhinoceros.” One will not find any reference to unicorns in those. In 
the Authorized Bible, for some occurrences of unicorn in the text, a 
margin note offers an alternative translation. (Bear in mind that we are 
dealing with a single underlying Hebrew word translated consistently 
as unicorn in the Bible.) There is no margin alternative for the unicorns 
found in Balaam’s prophecy in Numbers, nor for Psalm 22:21 where 
Christ prays on the cross, nor for Psalm 29:6, 92:10. This is not sur¬ 
prising since prophecy can easily be dismissed as allegorical and the 
Psalms as poetic license. Although the same could be said for Moses’ 
blessing on Joseph in Deuteronomy 33:17, the A.V. does have a margin 
note recommending “wild oxen” as an alternate reading. Margin read¬ 
ings in the A.V. suggest “rhinoceros” in Job 39:9 and Isaiah 34:7, but 
the “skipping” reference of Psalm 29:6 makes this doubtful; besides, 
rhinos generally have two horns, not one. Job 39:9-12, Psalm 29:16, 
and Isaiah 34:7 superficially endorse the “wild ox” (N.B., not rhinoc- 


10 Zechariah 14:10—All the land shall be turned as a plain from Geba to Rimmon south 
of Jerusalem: and it shall be lifted up, and inhabited in her place,.... 
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eros) margin reading of Deuteronomy 33:17, but the animal mentioned 
has only one hom. 

Every time unicorn is mentioned, the hom is singular, as in Psalm 
92:10; if unicorn is plural, then more than one hom is mentioned as in 
Deuteronomy 33:17 and Psalm 22:21. Why should there be only one 
hom if this is an ox, which normally has two horns, especially since 
only half of the ox’s power would be indicated by doing so? Besides, 
Hebrew has another word for ox (sowr), so that is hardly a valid alter¬ 
native in light of the historic interpretation of re’em as “unicorn.” Fur¬ 
thermore, we find unicorns together with bullocks and bulls in Isaiah 
34:7, thus mling out that re’em was a bull or bullock. Unicorns are 
found in heaven in Psalm 22:21 and in Isaiah 34:7. Also note that it 
takes more than one unicorn to supply Joseph with enough horns in 
Deuteronomy 33:17, even though one bullock is involved. Modern 
scholars deem the unicorn to be an Arabian oryx which has two 
straight, closely-spaced horns, but it still has two horns and does not 
answer the above singular-plural argument. 

Unicorns in History 

Is the unicorn a mythical creature? Sightings of unicorns date as 
recently as the eighteenth century. Recorded unicorn sightings come 
from India, Ethiopia, Abyssinia, Mecca, China, Persia, and even Can¬ 
ada. The descriptions do not readily fit any animal alive today, espe¬ 
cially given that the hom is reported to be from two to three feet long. 
There is plenty of anecdotal evidence that these were real creatures. 
Sixteenth-century European accounts tell of unicorns located in private 
zoos (there were no public zoos back then). Greek mythology most 
assuredly has fantastic tales of magical unicorns. But other regions of 
the world have illustrations of unicorns, some fantastic, and others not. 
The fantastic depictions could be every bit as fanciful as the Chinese 
dragons paraded at their new year’s celebrations. Other, earlier depic¬ 
tions were more akin to modem dinosaurs. Something similar could 
have happened to depictions of unicorns, as they are strong, unruly, 

If by re’em any form of ox or rhinoceros were meant, why would 
there be a need for a single-horned animal under a special name? Of 
course, the most likely candidate among living animals is the rhinoc¬ 
eros, of which some have one hom, albeit not two or three feet long. 
More likely, the animal is unknown to scholars (that is all that is 
needed for them to deny the existence of anything), or unicorns are now 
extinct. If they are extinct, the horns of unicorns were believed to heal 
and were thus ground to powder and we cannot reasonably expect to 
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find any surviving horns. If not ex¬ 
tinct, the animal could well be com¬ 
mon in obscure areas of Asia. Such 
things have happened before. 

It was mentioned earlier that 
ancient depictions of unicorns survive 
to this day. One is a seal, pictured at 
right, 11 found in the ruins of Mo- 
henjo-Daro, a ruined city of Pakistan 
in the Indus River Valley northeast of 
Karachi. The mins date from about 
1700 B.C., based on a published car¬ 
bon date of 3000 B.C., which has been corrected for decay of the 
earth’s magnetic field. The seal is a bit over an inch (29 mm) on each 
side (which is about half the size of the illustration), and is made of 
fired steatite. Steatite is a soft rock, easily carved, that hardens when 
fired. The picture here has been flipped left to right so that the image is 
as it would appear impressed on sealing wax. The lettering above is in 
an unknown Indus script, yet to be deciphered. The unicorn depicted 
has some characteristics of a rhinoceros but it has a long tail and the 
horn is on the forehead instead of on the nose. The horn is also inordi¬ 
nately long for a rhinoceros. Of course, the animal on the seal is not 
directly identified as an unicorn. 

Conclusion 

We include Monoceros as a constellation mentioned in Scripture 
because it is named in the highest density of constellation names in 
Scripture, which is in the blessings of Balaam whom Balak hired to 
curse Israel. Monoceros is, these days, dismissed from the group of 
classic constellations under the assumption that it was first invented 
circa 1625. Although it was unknown to the Greeks and Arabs, it does 
seem to be an ancient constellation because Scaliger found the constel¬ 
lation depicted on a Persian globe. It is clear from archeological finds 
that unicorns were more prevalent in Asia than in Europe or Africa. It 
is thus not surprising that the Western world would not maintain a con¬ 
stellation, particularly not a faint one, of an animal of which it knew 
little. The constellations are now widely recognized as originating 
from Mesopotamia, which includes Persia (Iran). We conclude that 
Monoceros the unicorn is an authentic ancient constellation, preserved 
in Asia while lost elsewhere, and that it represents the throne of God 



Courtesy, www Jiarappa .com. 
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and the earthly powers, particularly the descendants of the sons of Jo¬ 
seph, that will serve as God’s instruments of judgment. 

There is thus no reason to doubt the reading in the Authorized 
Bible, especially given that the unicorn will return to earth when Christ 
comes from heaven to judge the nations. 

We also noted the possibility that unicorns may be extinct on 
earth at the time of the Second Coming, when they will return with the 
armies of heaven (Isaiah 34:7). 



Figure 2: The constellation Monoceros under the assumption that ancient eyes 
were superior to modem electric light-blinded ones. Compare this with the 
figure on the seal. Note the Galactic and Celestial Equators. The Celestial 
Equator is the earth’s equator projected onto the sky. 


********************** 


CAUSE FOR CONCERN! 

A Washington, DC airport ticket agent offers some examples of why 
our country is in trouble! Here’s one: 

A senior Vermont Congressman called, furious about a Florida package 
we did. I asked what was wrong with the vacation in Orlando. He said 
he was expecting an ocean-view room. I tried to explain that’s not pos¬ 
sible, since Orlando is in the middle of the state. He replied, “Don’t lie 
to me, I looked on the map and Florida is a very thin state!” 
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THE BIBLE AND THE PLEIADES 

Gerardus D. Bouw, Ph.D. 



Introduction: the science of the Bible versus the science of man 

As a geocentrist, I come in contact with a great many skeptics. 
That should surprise no one. Some of them, when I explain the 
rationale for my stance, come to believe with me. Others loose a lot of 
their skepticism and hostility yet cannot quite bring themselves to 
believe in the geocentric model; and very many refuse to listen or 
consider the issues. To them, science has proven once and for all that 
the earth moves. 

Now throughout history there have been many things that science 
has “proven once and for all,” at least in the mind of those who know 
a little science. As related in the book Geocentricity, the Right 
Reverend John Wilkins (1614-1672) argued that the Bible should not 
be taken literally in its scientific pronouncements because Psalm 19:6 
says that the sun is hot. According to that Anglican Bishop, science 
has proven that the sun is not hot, that it was merely a mirror, 
reflecting the light from the lake of fire. Likewise, from before the 
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days of Wilkins, through the time of the mathematician Leonhard 
Euler (1707-1783), it was widely argued in Europe that the Bible 
should not be believed because it makes of the earth a special place. 
Although Euler himself did not believe it, back in those days popular 
science had “proven” that the sun, moon, planets, and stars were 
inhabited; so God had no reason to make of the earth a special place. 
Today Mormonism and Adventism still believe that. 

In the above examples, people placed their faith in the 
pronouncements of “modem science” instead of in the words of the 
Scriptures; and in each case “modem science” was proven wrong. The 
“modem science” of yesteryear is today’s superstition (Acts 17:22). 
We have no reason to doubt that today’s “modern” science will look 
just as silly to the practitioners of “modern” science in A.D. 2200, 
should the Lord tarry. Those who place their faith in science when it 
contradicts the Bible, place their tmst in a proven loser. 

So it is that we take up the nature of stars as presented in the 
Holy Bible, the nature of the Pleiades star cluster in particular. The 
Bible has much to say about stars, and it sounds strange to our ears to 
hear that men once believed that the stars, and most particularly the 
sun, are inhabited. Had we questioned them as to why they seriously 
thought such we would have received reasons which on the surface 
seem reasonable. For example, some may have told us that prophets 
such as Emmanuel Swedenborg had talked with the inhabitants of 
these other worlds. Indeed, it was during one such seance with the 
inhabitants of the moon and Mars that Swedenborg was told how the 
solar system was created. That “revelation” is still the standard theory 
for the formation of the solar system. Back in those days LaPlace put 
the “revelation” in a pseudo-mathematical form and it came to be 
known as the Nebular Hypothesis. Asking the faithful of that ancient 
belief for a second reason, we might be told that the ancients believed 
the same. Is that any different than the von Daniken “ancient visitors 
from space” speculations? 

Likewise, if we had asked Kepler how he could know so certainly 
that the earth rotates instead of the cosmos rotating about the earth 
once per day, he may have invoked the inhabitants of the moon to tell 
us. In an early science fiction story he wrote, Kepler proposed that the 
inhabitants of the moon could prove it by taking people to the moon 
along the shadow of an eclipse and could show them, from the moon, 
that the earth rotates. In recent history the same argument (but using 
astronauts instead of moon people) has been popularized by anti- 
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geocentric Creationists. The argument, of course, is equivalent to 
saying that because you can see all sides of the engine at the center of 
a carousel “rotating” as you ride on the carousel, that this proves that 
the engine rotates and the horses on the carousel stand still. 

Now this notion that the sun, moon, and stars are inhabited is not 
at all new. Consider for a moment what Adamantius Origen wrote 
about the stars. 

Origen’s view of the nature of the stars 

Although condemned as a heretic shortly after his death, and 
regarded as such for over a thousand years since, in the last couple of 
hundred years Origen has been reincarnated as the darling father of 
the critical bible. It is interesting to see how this man, who devoted 
his entire life to reconciling the unholy philosophies of Plato with the 
“philosophies” of God’s Holy Bible, viewed the stars. 

We ought first to inquire after this point, whether it is 
allowable to suppose that [the stars] are living and rational 
beings; then, in the next place, whether their souls came into 
existence at the same time with their bodies, or seem to be 
anterior to them; and also whether, after the end of the world, we 
are to understand that they are to be released from their bodies; 
and whether, as we cease to live, so they also will cease from 
illuminating the world. ...We think then that they may be 
designated as living beings, for this reason, that they are said to 
receive the commandments from God, which is ordinarily the 
case only with rational beings. “I have given a commandment to 
all the stars.” (Isaiah 45:12') ... And seeing that the stars move 
with such order and regularity, that their movements never 
appear to be at any time subject to derangement, would it not be 
the height of folly to say that so orderly an observance of method 
and plan could be carried out or accomplished by irrational 
beings? In the writings of Jeremiah, indeed the moon is called 
the queen of heaven/ Yet if the stars are living and rational 

Isaiah 45:12 "I have made the earth, and created man upon it: I, even my hands, have 
stretched out the heavens, and all their host have I commanded." The word "host," which 
Origen says is "stars," is never used for stars in the Bible. Hosts means the armies or 
company of heaven. 

The queen of heaven is mentioned several times in Jeremiah and the moon is mentioned 
twice (Jeremiah 8:2 and 31:35), but nowhere is there the least hint that the moon is the 
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beings, there will undoubtedly appear among them both an 
advance and a falling back ... Job appears to assert that not only 
may the stars be subject to sin, but even that they are actually not 
clean from contagion of it. “The stars also are not clean in thy 
sight.” (Job 25:5. 3 ) 4 

So we see that Origen believed not just that the stars are 
inhabited, but that the stars themselves are alive and that each has a 
soul. That notion is totally foreign to the Bible, as can be seen in the 
footnotes. Today, scientists may not (yet?) believe what Origen 
believed about the stars, but many believe a similar thing about the 
earth. The notion that the spirit of the earth, Gaia, will protect the 
earth is such a superstition. (By the way, Gaia is the name of the 
elephant upon whose back, according to Hindu mythology, rests the 
earth.) But belief in Gaia has not in the least helped the Hindus 
improve their lot in life, nor has their faith in Gaia helped them 
achieve harmony with the earth, let alone with their fellow man. Yet 
many “modem” scientists, politicians, and businessmen are looking to 
Gaia to save them from perils real and imagined. Is that really so dif¬ 
ferent from anything Origen believed? They are all too superstitious 
(Acts 17:22). 

Now in all fairness, angels are called stars in the Holy Bible. 
Revelation 1:20 says: 

The mystery of the seven stars which thou sawest in my right 
hand, and the seven golden candlesticks. The seven stars are the 
angels of the seven churches: and the seven candlesticks which 
thou sawest are the seven churches. 

Jesus is himself referred to as “the bright and morning star” in 
Revelation 22:16. Likewise a third of the angels are referred to as “the 
third part of the stars of heaven” in Revelation 12:4, but whenever an 
angel appears in earth, he has the appearance of a man—without 
wings (Genesis 19:1, 15; Hebrews 13:2; etc.). And John is very bold 


queen of heaven. The moon appears nowhere near the context of the queen of heaven there, 
or anywhere else in the Bible. 

3 Job 25:5 "Behold even to the moon, and it shineth not; yea, the stars are not pure in his 
sight." Sin is not in the context. 

Menzies, Allen, 1990. The Ante-Necene Fathers, 4, (Grand Rapids Michigan: Wm. B. 
Eerdmans Publ. Co.), p. 263. 
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in Revelation 21:17 and 22:8-9 to equate angels with men. Angels are 
also associated with flames and spirits (Hebrews 1:7). So the teaching 
of the Bible about the nature of angels is not as simple as Origen 
thought it to be. 

Rather than stars being living and rational beings as Origen 
believed, it is more Scriptural to think of the stars as types, and 
perhaps the abode of at least some of the angels. Perhaps the stars are 
the chains referred to in Jude 6 where we read: “And the angels which 
kept not their first estate, but left their own habitation, he hath 
reserved in everlasting chains under darkness unto the judgment of the 
great day.” Here “under darkness” would refer to the darkness of 
outer space. But I speculate, for other interpretations are possible, too. 
It seems then that though Origen built his speculation on a simplistic 
view of a basic Bible truth, he carried it too far. As for me, I am not 
prepared to write a treatise on the stars as found in the Holy Bible. 
Still, we will see many of these stellar elements in the facts and lore of 
the Pleiades. But first, a bit about that lovely jewel in the sky. 

The Pleiades as a star cluster 

The Pleiades is what astronomers call an open cluster or a 
galactic cluster (the latter because they are confined to the plane of the 
galaxy, the Milky Way). Such a cluster’s stars are grouped in random 
but decreasing number outwards from the cluster center. In the case of 
the Pleiades the outline of the brightest stars is that of a tiny dipper or 
cup. Classically the Pleiades are said to consist of seven stars, one of 
which is missing. Normal adults see six or seven stars; those with 
excellent vision see about 10. Children see 12 to 14 stars. There are 
about 200 stars in the core of the cluster which is about two degrees in 
diameter (four times the apparent diameter of the full moon), and 
when extending the area out to six degrees, one counts about 500 stars. 
The cluster is about 360 light years from earth and is some 30 light 
years in diameter. The entire cluster is slowly moving to the south¬ 
west. The number of stars in a given volume in the cluster is about 
three times what it is in the solar neighborhood. 

Most of the brighter stars in the cluster, indeed all the brightest 
ones, are hot stars, white to bluish-white in color. They are embedded 
in a wispy nebulosity (clouds). This issue’s cover shows a long- 
exposure photograph taken at Kitt Peak National Observatory. You 
can see the dust clouds, reminiscent of cirrus clouds, about the stars as 
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well as between them. I’ve enhanced the contrast to make the 
streaking more apparent. The mystery is why the wisps should go in 
all directions, apparently at random. (The mysterious forms at the 
edge of the circular photo are due to edge effects caused mostly by 
light reflection off the interior of the telescope tube, and partly by 
contact printing, since the exposure is not on film but on a glass plate.) 

Figure 2 shows all the stars in the Pleiades region visible through 
a small telescope. It also shows the official modern names of the 
brightest stars of the Pleiades. The star names are not necessarily 
those assigned by the ancients, though the names conform to Greek 
legend. The Greek Pleiades were seven sisters named Alcyone, 
Sterope, Electra, Celaeno, Maia, Merope, and Taygeta. Atlas was 
their father and Pleione was their mother, but the stars bearing the 
parental names on Figure 1 were not given those until about four or 
five hundred years ago; Pleione by Michel Florent van Langren 
(Langrenus) of Antwerp, and Atlas by the Jesuit, Ricioli. The rest of 
the star names may not be all that much older. 
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Figure 2: The Pleiades 

The seven brightest stars in the cluster are, in order from 
brightest to faintest, Alcyone (magnitude 2.96), Atlas (3.80), Electra 
(3.81), Maia (4.02), Merope (4.25), Taygeta (4.37), and Pleione (5.0- 
5.5, an irregular variable star of the P-Cygni class). Since Pleione is 
hard to see in the glare of Atlas, Celaeno (5.43) may be seen as the 
seventh instead of the eighth. The ninth brightest star is Asterope (or 
Sterope). It consists of two stars which are so close together that they 
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appear as one star of magnitude 5.85. Except for Alcyone, the names 
do not appear to be too ancient. 

The Pleiades in the Holy Bible 

From time immemorial the Hebrews and the Christian Church 
have linked the constellations to the truths of scriptures. The 
Hebrews, for example, maintain that the constellation of Orion the 
hunter, which they call Kesil, (meaning fool), was usurped by Nimrod 
(Gen. 10:8-9) to immortalize himself in the sky. Indeed, most of the 
pagan accounts of the Pleiades even have Biblical overtones. Thus 
many ancients associate Taurus, the constellation in which the 
Pleiades is found, with the flood of Noah, and they associate the 
Pleiades with the ark. Related to that, some regard the Pleiades as 
doves. Of course, we know Noah sent a single dove from the ark 
(Gen. 8:8), not seven, but the connection is there nevertheless. 

In the Bible the Pleiades, also called the “seven stars,” are 
mentioned seven times. In Hebrew they are called Kimah which 
means either a tablet, or a cup. A tablet is a flat ornament of precious 
metal worn about a person. It may be inscribed. Strong’s Exhaustive 
Concordance says “cluster” for the meaning (from his 3558), but the 
root word there means “store,” so the derivation is dubious. The 
Euphratean name for the Pleiades is dimmena, which means 
“foundation” or “faithful.” Since the letters k and d are regarded as 
interchangeable in the study of word origins, the Euphratean name’s 
meaning exactly matches Strong’s number 3559 instead of 3558. The 
meanings faithful, tablet, or cup can all apply to the Pleiades in the 
Bible. 

As far as the Greek word, pleiades, is concerned, the derivation 
is said to be uncertain and, as we shall see, several homonyms are 
brought to bear on ascertaining the meaning of the name. My own 
research points to a meaning of “plenty,” “many,” or “greater.” 

Below are all seven references to the Pleiades or seven stars in 
the Holy Bible: 

Job 9:9 Which maketh Arcturus, Orion, and Pleiades, and the 

chambers of the south. 

Job 38:31 Canst thou bind the sweet influences of Pleiades, or 

loose the bands of Orion? 
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Amos 5:8 Seek him that maketh the seven stars and Orion, and 
turneth the shadow of death into the morning, and maketh the 
day dark with night: that calleth for the waters of the sea, and 
poureth them out upon the face of the earth: The LORD is his 
name 

Revelation 1:16 And he had in his right hand seven stars: and 
out of his mouth went a sharp twoedged sword: and his 
countenance was as the sun shineth in his strength. 

Revelation 1:20 The mystery of the seven stars which thou 
sawest in my right hand, and the seven golden candlesticks. The 
seven stars are the angels of the seven churches: and the seven 
candlesticks which thou sawest are the seven churches. 

Revelation 2:1 Unto the angel of the church of Ephesus write; 
These things saith he that holdeth the seven stars in his right 
hand, who walketh in the midst of the seven golden candlesticks 

Revelation 3:1 And unto the angel of the church in Sardis write; 
These things saith he that hath the seven Spirits of God, and the 
seven stars; I know thy works, that thou hast a name that thou 
livest, and art dead. 

From the above verses is clear that Biblically the Pleiades 
represent the spirits of seven churches. These churches correspond: 

1. To seven churches in Asia Minor (now Turkey; see Figure 3), 
which existed at the time John wrote the Revelation at the end of 
the first century. 

2. To the seven church ages into which the history of the Church 
can be divided. Ephesus, A.D. 33-200; Smyrna, 200-325; Per- 
gamos, 325-500; Thyatira, 500-1000; Sardis 1000-1600; 
Philadelphia, 1600-1900; and Laodicea, 1900-present. Each of 
these ages is characterized by the spirit described for it in the 
second and third chapters of the Revelation. 
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3. To seven churches rep¬ 
resenting seven churches 
which will again exist in 
the future. This is 
suggested by the emphasis 
on works in the prophecies 
about the seven Asian 
churches. There is the 
offer of rewards for over¬ 
coming, for example, but 
according to 1 John 4:4 
and 5:5, all Christians are 
overcomers by faith. In 
verses such as Rev. 2:7 
eternal life is tied to 
“overcoming,” but 

Christians already have eternal life, hidden in the Lord Jesus 
Christ, and don’t need to eat from the tree of life to live eternally. 
For a Christian, that which is here rewarded with eternal life is 
nothing more than “reasonable service” (Rom. 12:1). Thus we 
look to a future fulfillment of these seven churches, probably in 
the time of the great tribulation or Jacob’s trouble (Jer. 30:7). 

The Bible itself interprets the seven stars as the seven churches, 
the mysterious “sweet influences” referred to in Amos 5:8 are now 
clearly identifiable as the sweet influences of the Gospel of Jesus 
Christ as ministered by these seven angels. The sweet influences were 
proclaimed by the prophets in the Old Testament, the believer-priests 
in the current dispensation (1 Peter 2:9), and kings in the next 
dispensation (Rev. 1:5-6). Amos 5:8 is key, for it associates the 
Pleiades with the resurrection (turning the shadow of death into the 
morning—see Mat. 28), Orion with the darkness (occultism) that 
darkens even the day, and the Pleiades with the rain or start of the 
rainy season, a theme associated with them around the world. 

Before we look at some of the pagan perversions of this biblical 
truth, we should take note of Revelation 2:5—“Remember therefore 
from whence thou art fallen, and repent, and do the first works; or else 
I will come unto thee quickly, and will remove thy candlestick out of 
his place, except thou repent.” The threat is that the first of the seven, 
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Ephesus, may no longer shine in his place. We find that tales of a 
missing Pleiad are world-wide. 

The Pleiades as a constellation 

Today the Pleiades are officially considered part of the 
constellation of Taurus the bull. Most people view the Pleiades as 
located on the shoulder of the bull, some on the neck, and others on 
the back. Hyginus placed them on the hindquarter while Pliny, 
Columella, Vitruvius, and Nicander placed them on the tail of the bull. 
Pliny is also reported to have made them out as a separate 
constellation. Eratosthenes, Homer, and Hesiod placed them above the 
bull and separate from it. Eudoxus and Aratos placed them near the 
knees of Perseus, a constellation to the north of them, and again 
separate from Taurus. The Jews and Arabians place the Pleiades as on 
the rump of Aries, the ram, which is the constellation to the east of 
them. The Hindus place them on the head of the bull. The rest of the 
ancient world seems to view the Pleiades as a separate constellation. 



Figure 4: Orion, Taurus, and the Pleiades. 
(The horizontal scale is slightly exaggerated.) 

The Pleiades as virtuous maidens 


In the West, the best-known tale of the Pleiades hails from 
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Greece. According to Greek legend, Orion met Pleione and her seven 
nymph daughters in Boeotia and pursued them through the woods for 
five years until Zeus translated them all, Pleione, her seven virtuous 
daughters, Orion, and even his dog into the heaven as the respective 
constellations (the constellation of the dog is Canis Major). Figure 4 
shows the locations of the constellations Orion, Taurus the bull, and 
the Pleiades. All the daughters of Pleione became ancestresses of 
divine or heroic families. As for the missing Pleiad, various accounts 
say it is Electra mourning for Troy, or Merope in shame for marrying 
the mortal, king Sisyphus, and so settling for far less than her sisters 
who all married gods. 

Despite the beclouding of the ancient Bible truth in the Greek 
tale, the biblical truth is still recognizable. According to the Jews, 
Orion is Nimrod, the founder of the Babylonian religious system, 
which for more than four thousand years has pursued all the children 
of the living God, even his Church to this very day. Their Father 
upholds the earth with the word of his power (Hebrews 1:3), and their 
mother is Jerusalem which is above (Galatians 4:26). 

As the Church is a chaste virgin, washed by the blood of the 
lamb, we are not surprised that Hesiod should refer to the Pleiades as 
seven virgins. Likewise the rabbis call the Pleiades the Succoth 
Renoth, the booths of the maidens. The Syrian name for the asterism 
also means “booths.” 

Even the queen of heaven gets into the act. The transformation 
of the virgin queen into a star was rather late as far as legends are 
concerned; yet, Ishtar, whose pagan holiday is Easter, reputedly 
became one of the Pleiades. This is, to the Christian at least, an 
obvious corruption of the figure of the church, the bride of Christ. 
Insofar as Jesus is the King of kings, and king of heaven in particular, 
his bride, the Church, is the “queen” of heaven. Nevertheless, the 
Holy Bible never refers to the Church as the queen of heaven, and all 
scriptural references to the queen of heaven are negative (see Jeremiah 
44:17 v.f.). 

The Missing Pleiad 

In the Bible, there is the threat to the angel of the church at 
Ephesus that his candlestick may be removed. According to the rest of 
the world, the star is gone. We have already seen the Greek account of 
the missing Pleiad. Tales of a missing star are found in other places in 
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Europe, in China, India, Japan, the Americas, Africa, and Australia. 
The Pirt-Kopan-noot tribe of Australia tell a tale of a missing Pleiad. 
According to their tradition, the Pleiades were a chieftess named 
Gneeanggar and her six attendants. Waa, the crow (the star Canopus), 
fell in love with her. One day while the women were hunting grubs, 
Waa changed himself into a white grub and bored himself into a tree 
trunk to await his love who was sure to find him. When she stuck her 
bone hook into the hole he let her draw him out, turned into a giant, 
and carried her away. Since then only the six attendants remain. The 
Africans say that there are seven stars but that one, plain and not as 
beautiful as her sisters, hides herself for shame. (This suggests 
Pleione, the star that can be lost in Atlas’s glare.) 

The Pleiades as birds 

The association the Australian aborigines drew between the 
Pleiades and a bird is wide-spread. Many other peoples associate the 
Pleiades with birds. For example, Athenaeus, Hesiod, Pindor, 
Simonides, and Sicily call them the seven doves. In the Bible, doves 
are associated with spirits. The ancients associate Taurus with the 
Noaic flood and Pleiades with the ark, again tying the constellation to 
the dove and indirectly to the heavenly Jerusalem. 

In the Coverdale Bible of 1535, the margin note to the reference 
in Job reads “these vii starres, the clock henne with her chicks” 
reflecting the then-common name for the Pleiades among the north- 
central and Western Europeans, namely hen and chickens (a reference 
to Jerusalem, Mat. 23:37). This is said to have come from Aben Razel 
and other Hebrew writers, who remarked on the similarity between the 
Greek word for Pleiades and the Greek word for chicken coop. The 
Japanese also saw the Pleiades as a hen and her chicks. 

The Samoans know the Pleiades as the bird of paradise, the first 
hint of a link between the Pleiades and paradise. 

The Pleiades as a grape cluster 

Not nearly as many peoples associate the Pleiades with a cluster 
of grapes, but there are some, and through them we are reminded of 
the “new wine” mentioned in connection with the birth of the Church 
in Acts 2:13. But before that, the birth of the nation of Israel is 
associated with a cluster of grapes. At the time Israel was to enter the 
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promised land, the spies brought back a cluster of grapes (Numbers 
13:20-24). By their subsequent rebellion Israel forfeited that entry, 
and when they finally did enter the land some 39 years later, it was as 
a figure for a future fulfillment. This future fulfillment is the 
Millennial kingdom which follows the Tribulation and, as noted 
earlier, there are seven churches in Asia mentioned before the start of 
the Tribulation. Those seven churches are the vehicle, the ark, that 
shows the way of salvation throughout the Tribulation, the strait gate 
through which is reached the sabbath kingdom promised in the Old 
Testament. 

The Pleiades as flames 

The Hindus regard the Pleiades as seven flames. Here, too, 
Biblical overtones are in evidence, for we saw earlier that the flame of 
fire is associated with spirits and angels. The association between 
Pleiad and flame manifests itself in that the appearance of the Pleiades 
in the evening sky of October-November initiates the festival of lamps 
celebrated throughout the Far East at that time of year. The seven 
flames also remind us of the seven lamps of the candlestick Moses 
made for the tabernacle (Ex. 25:31 v.f.). The candlestick is in the 
Holy of Holies and represents the Holy Ghost who indwells the 
Christian believer. Its seven lights represent the seven Spirits of God 
which constitute the Holy Ghost (Rev. 1:4; Isa. 11:1-2). 

The Pleiades as the seat of immortality 

The brightest star in the Pleiades is called Alcyone. In Greek 
this word can mean the center or pivot, but another possible meaning 
is contained in the variant, Haley one, which means heavenly. In 
Greek mythology, one has to cross the Alkyonic Lake in order to reach 
the spirit world. The word halcyone is also found among the natives 
of Mexico to refer to the bird of paradise. The name for the star 
Alcyone in Arabic is Al Wasat, which also means the central one 
according to the important Arab astronomer Ulug Begh. The Arab, 
Hafiz, reported that the Pleiades were the seal or seat of immortality, 
that is, of Paradise. This view was shared by the Berbers of Morocco, 
some of the Moors, and the Dyaks of Borneo. 

To compound the influence, the Pleiades are associated with the 
feast of the dead on November 1 as celebrated by the Roman Catholic 
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Church in Europe, the Celtic Druids, and the natives of Peru. In 
Australia, the event sparked a three-day celebration in honor of the 
Pleiades. 

The pervasiveness of the Pleiades as the spiritual center or seat of 
the universe led Wright, in 1750, to propose that the Pleiades are at 
the physical center of the universe. In 1846 this led to the suggestion 
by Maedler that the whole universe revolved around Alcyone. 

Now the reason behind Maedler’s speculation was that some 
years before, Sir William Herschel noted that stars seemed to be 
streaming past the sun away from the constellation Hercules. This he 
interpreted as due to the sun’s motion towards that constellation. 
Today the motion is held caused by the sun’s orbital motion about the 
center of the Milky Way, but the nature of the Milky Way wasn’t 
known in the nineteenth century and so Maedler suggested the the 
center of the orbit lay in the opposite direction from the center of the 
Milky Way, around the Pleiades. This he did with no proof 
whatsoever that his conjecture was true, yet it was a popular idea in 
the nineteenth century and has resurfaced from time to time in the 
twentieth century. 
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The Pleiades and geocentricity 

Throughout the above accounts, those knowledgeable about the 
Bible will see the many veiled references pointing to the Church. The 
suggestion is that it is the Church, the true Bride of Christ, the one 
described in the Holy Bible and none other, which occasions that the 
earth is located at the center of the universe. It was for that Bride that 
Jesus Christ, God himself, came; and he shed his blood to redeem her. 
Her members, even those who believe on the Lord Jesus Christ, are 
assured eternal life, even the resurrection from the dead. Finally, the 
Lord Jesus Christ will return for her and she will be his wife for ever. 
But until that day, she is the light of the world (flame), is indwelt by 
the Holy Ghost (who is the seven Spirits of God), who came upon her 
betrothed, the Lord Jesus Christ, in the form of a dove (Mat. 3:16). 
The gospel of grace she presents to the world, that eternal life and 
forgiveness of sins are the free gift of God to the sinner who will but 
believe it, embodies the sweet influences spoke of by the prophet 
Amos; for these influences are shed abroad by the seven Spirits of 
God. 

When we look at the lore associated world-wide with the Pleiades 
we find there threads of all the elements connected with the Church in 
the Holy Bible. There can be little doubt that the original pattern, 
perhaps dating back to Adam who was the first astronomer among 
Jewish and early Christian writers, is at least in part preserved in the 
world’s myths and tales of the Pleiades. We find then, in the Pleiades, 
a strong type of the Church of God. 
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THE URSAS 


By 

Gerardus D. Bouw, Ph.D. 


We continue our series of articles about the witness of the stars to the 
gospel of out Lord Jesus Christ. Our last article, “Cetusappeared in 
issue number 104. In this issue we look at the two bears, Ursa Major and 
Ursa Minor. As usual, we look beyond the Greek forms to ancient times 
and find that these two constellations also originate from the Fertile Cres¬ 
cent, consistent with the belief that the constellations date from the time of 
creation. 

The Bears that never were 

For centuries our skies have included the constellations of Ursa Ma¬ 
jor and Ursa Minor; the big and little bear. In the English-speaking world 
we know them better as the big and little dippers. Their depiction as bears 
is a long tradition and, even though no one has yet to find a bear-shaped 
figure for the Little Dipper, H. A. Rey found the figure of a bear for Ursa 
Major (see Figure 2 in this article, page 12). Despite Rey’s creative view, 
however, the bears are universally represented with long tails, and Arabic 
star names speak of ears and other body parts for both bears. 

When we look around the world, however, we find that only the 
Greeks, Finns, Siberians, and American Indians saw these asterisms as 
bears. Among the latter, some tribes accounted for the long tails by sup¬ 
posing the bears had been hurled into the sky by their tails, which 
stretched in the effort. Others supposed that bears were created with long 
tails but, by one mechanism or another, ended up with short tails. Typical 
among the latter was the story about a bear who went ice fishing with his 
tail only to have it frozen into the ice. When he pulled real hard, his tail 
snapped off, and ever since then, all bears have had short tails. A couple 
of tribes among whom the Algonquin concluded that whoever originally 
called the two asterisms, “Bears,” had never seen the animal. Because 
most of what we know of the constellations came from the Greeks, our 
Western star charts have featured the bears as far back as we can see. 
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Bring on the bears 

Surprisingly, it has taken hundreds of years to piece together the 
Greek myths and origins of the two bears. Strabo wrote that the Little 
Bear was not recognized by the Greeks until about 600 B.C. Two other 
ancient authorities, Aratus and Homer, knew nothing of the bears before 
about 550 B.C. According to Strabo, it was Thales of Miletus (ca. 624- 
547 B.C.) who introduced the Greeks to the constellation as a superior 
navigational aid. At the time, the Greeks were navigating by the seven 
stars known as the Big Dipper. Phoenician ships used the seven stars of 
the Little Dipper. 

Now at that time, the star we know as Polaris was twelve degrees 
from the Pole. The star, Kochab served as pole star, even though it was 
located about five degrees from the Pole. To appreciate just how close 
Polaris is to the Pole, consider Fig. 1 on page 8: In the sixth century B.C. 
the Pole was located under the final “s” of Ursus in the header, and level 
with the star Yildun. At that time, the star Polaris was 12° 24' from the 
Pole. Today, the Pole is located about a tenth of the way from Polaris to 
Yildun. 

The Phoenicians called the Little Dipper, Doube, which means 
“guide.” The seven stars guided Phoenician ships in their journeys 
throughout the world; thus the name of the asterism. Thales was familiar 
with the ship navigation techniques of his era. After he settled in Greece 
he tried to convince Greeks of the superiority of using Doube for naviga¬ 
tion. He thus introduced them to the word. 

When the Greeks heard the word, doube, they must have heard it as 
dobe, the Semitic word for bear. 1 Thus they dubbed the Little Dipper the 
Phoenician Bear. Their seven guide stars, in turn, were also “doube,” in 
that they had the same purpose; and they had a similar configuration. 
That asterism became the Big Bear, to distinguish it from the Phoenician 
Bear, which was too hard to say and soon became the Little Bear. 

Enter the myths 

The myths about the ursas, major and minor, were introduced before 
350 B .C. Condos 2 has pieced together the two versions of the Greek myth 
devised to explain the origins of the two constellations. The main charac¬ 
ter is either called Phoenice or Callisto. She was a huntress who hunted 
with Artemis, also called Diana. One day, while hunting alone, she was 


1 See HI677 in Strong's Concordance . 

2 Condos, Theony, 1997. Star Myths of the Greeks and Romans: A Sourcebook, (Phanes 
Press: Grand Rapids), pp. 197-205. 
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forced by Zeus. She kept the incident secret from Artemis until the latter 
saw that Phoenice was with child. In anger, Artemis changed her into a 
bear. Phoenice (in bear form still,) had a son, Areas. He was raised by 
her father, Lycaon. 

As fate would have it, Areas grew up to become a guardian of Zeus’s 
sacred precinct, and one day Phoenice wandered into the area. Hunted by 
her son and his company, she tried to escape but was captured. Ultimately 
Zeus remembered his tryst with her, and honored her by placing her in the 
sky. 

There are several variations to the tale, the main difference lying in 
who places her in the sky, Zeus or Artemis. Condos resolves the two tales 
by resolving the constellations, both of whom are thoroughly confused in 
Greek mythology. The resolution is that the Big Bear was Zeus’s tribute 
to Callisto, while the Little Bear was Artemis’s tribute to her as Phoenice. 

Actually, these myths tie together several ancient themes and names 
associated with one or both constellations. Phoenice and the Phoenician 
link is obvious. The name Areas derives from Arktos, a name applied to 
Ursa Minor even earlier than the Phoenician time. It is reflected in the 
name of the star, Arcturus. From it we derive our word, “arctic.” 

Before the bears 

Having discovered the origin of the bears to be a linguistic quirk, it 
is not surprising that Ursa Minor cannot be made to look like a bear, even 
assuming that ancient eyes were a lot more sensitive than ours. Let us 
now go back in time to look at what the two constellations looked like 
before the bears arrived on the scene. 

Homer refers to the two constellations in his works, 3 calling them 
both wagons. Aratus also knew them as wagons. Other Greeks thought 
them the two nurses of Zeus, Helice (who is also Histoe) being Ursa Ma¬ 
jor, and Cynosura Ursa Minor. No other civilization mentions the nurses, 
but others mention the wagons and we shall have more to say about that 
when we look at the constellations individually. Before we do we should 
note that among the star lists, that of Hipparchus is the oldest and lists 
only seven stars for Ursa Major. Hyginus lists 22, and Ptolemy lists 27. 
This shows that the constellation was enlarged after Hipparchus. 


3 Homer. Iliad, 18.487, and Odyssey, 5.273. 
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Ursa Minor 

The Arabs followed the Greeks in picturing the constellations 
in the sky, so it is not surprising that Ursa Minor is called AlDubb al As- 
ghar, the lesser bear. Before that, however, they saw a bier, a place to 
rest or transport a coffin. They called the three stars in that tail, Benat al 
N’ash al Sughra, meaning daughters of the lesser bier. We shall speak 
more of this under Ursa Major. Still earlier, the constellation was a fold 
or pen to protect cattle. The stars |3 and y were called the two calves, and 
a the young he-goat. 

Polaris 

4| n 


V 



Among other nations, Egypt saw the jackal of Set, the Danes the 
throne of Thor or the smaller chariot; and the Finns saw a little bear. An¬ 
other name, which appears rarely, is Alrucaba, which has been applied to 
both Polaris and the constellation. It means a wain or vehicle and appears 
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in the Alfonso tables, presumed to have been put there by its Hebrew edi¬ 
tor. The Old Germans called the constellation Tramontane, and the Ital¬ 
ians applied the name to Polaris as recently as 1511. Thence it also came 
to be known as the Lode Star. Tramontane appears to be the same as 
Mons Coelius, the mountain of heaven. Reference is made by some to the 
Mount of the congregation in the sides of the north mentioned in Isaiah 
14:13 and the mountain of God referred to in Ezekiel 28:14. Tramontane 
was also known as Mount Ash, of which more in Ursa Major. 

Rolleston, Seiss, and Bullinger claim that the most ancient view of 
the Little Dipper was that of a sheepfold. They start with one of the star 
names in Ursa Major, namely Dubhe, which means herd. In Arabic, du- 
bah means cattle. Furthermore, the Hebrew word, dober, (Strong’s 
H1699) is translated as “fold” in Micah 2:12. Dobeh, (Strong’s H1679), 
means strength, or stronghold. Both Ursas are said to be strongholds to 
protect flocks, with Ursa Minor holding the little flock (Luke 12:32 4 ). 

The star names in UMi 

a Polaris, Phoenice. The Finns called it Taehti, the star atop heaven’s 
mountain. The Arabs, Al Jadi, young he-goat, which by the 1700s had 
been shortened to Juddah. Also spelled as Al Gedi. 

(3 Kochab, which is Hebrew for star. Bullinger renders it as awaiting 
him who is to come. 

Y Al Pharkadian, the calves; also: redeemed, that is, peculiar flock. |3 
and y were dubbed the guardians of the pole some time before 500 B.C. 

8 Yildun, a Turkish name meaning excellent star. 

'C Alifa al Farkadian, the dim one. 
r| Anwar al Farkadian, the bright one. 

From this we can only conclude that the original asterism was never 
a bear. The original form may well have been seen as an enclosure to 
protect a flock, be they sheep, goats, or cattle. In terms of scriptural 
prophecy, the only reference to little flock is found in Luke 12:32, where 
the context is to first seek the kingdom of God (v. 31). The kingdom of 
God is a spiritual kingdom, not an earthly one as exemplified by the king¬ 
dom of heaven. The context is a people that are not members of the Gen- 


4 Luke 12:29-32— And seek not ye what ye shal 1 eat, or what ye shall drink, neither be ye of 
doubtful mind. 

30 For all these things do the nations of the world seek after: and y our F ather knoweth that ye 
have need of these things. 

31 But rather seek ye the kingdom of God; and all these things shall be added unto you. 

32 Fear not, little flock; for it is your Father’s good pleasure to give you the kingdom. 
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tile nations (v. 30), thus most likely believing Jews. As we are currently 
in the kingdom of God, according to Scripture, 5 so the reference is to be¬ 
lieving Jews with most likely, the 144,000 mentioned in Revelation 7 and 
tribulation saints included in that set. This is indeed a small flock when 
compared to the number of believing Gentiles and the number of unbe¬ 
lieving Jews. 

Ursa Major 

We commented earlier on the myths and the various significations of 
Ursa Major, the Big Bear. We now consider a word that is related to bear, 
namely bier. Other related words are bear (to carry), bairn (a babe, as one 
borne), burden, fertile, differ, offer, etc. A bier is a platform on which a 
corpse or coffin is placed before burning or burying. It may be mobile. 

Before we begin that, let us examine what the asterism has meant to 
the peoples of the past. 

In North America, the Algonquins and Narragansetts saw them as 
bears, which most likely came from European traders such as those of 
Tarshish. Contact between the Algonquins and the Celts was broken in 
the fifth century A.D. The speculation that the Indians got the bear from 
the Sanskrit via the Siberians came from Whitney’s Century Dictionary 
from about the turn of the eighteenth to nineteenth centuries. It was later 
embellished by evolutionists to incorporate the land bridge supposed to 
exist between Siberia and Alaska. 

The ancient Syrians called it a wild boar; the Irish King David’s 
chariot (an Irish king), the French the great chariot or the Car of Bootes. 
The Greeks are said to have called it Amaxa, meaning axle, but that was 
probably a reference to Ursa Minor. The Swedes and Goths called it 
Kar’s Vagn, meaning Karl’s chariot, where Karl was a name for Thor. 
The Poles called Ursa Major the heavenly wain. Until the 1800s the later 
Syrians saw a bier. Egypt, ever the odd man out, saw a bull’s thigh or 
foreshank. 6 The Chinese called the seven stars the Government. Ancient 
India saw sugi , the wain, or Libra’s yoke. The English saw a plough, with 
the dipper’s handle stars as the handle of the plough and the cup the plow¬ 
share. Others saw the three stars in the handle as a team of oxen pulling 
the plough. 


5 The kingdom of heaven is only mentioned in Matthew; the kingdom of God occurs in Mat¬ 
thew, the other gospels, and beyond. 

6 There is in the Dendera star chart a figure that looks like a cattle leg, but given the uncer¬ 
tainties in scale introduced by the oddities of the zodiacal constellation placements, it is not 
clear to this author whether Ursa Major is the leg or the cherub (ox-like figure) holding the 
jackal (Ursa Minor) on what appears to be a tray. 
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The ursas as biers or wagons was prominent among the early Arabs, 
the later Syrians, and the English. From the latter originated Arthur’s 
Chariot (wain). The “arth” part of Arthur relates to bear, and Uther means 
wonderful. (Arthur’s father, Uther, assumed the surname Pendragon, 
meaning son of the dragon, after a dragon-like comet appeared in the 
sky). 7 The constellation was usurped by the myth of Arthur. The real 
Arthur ruled the Britons from ca. A.D. 521-542. On the mainland, the 
Nordic appellation, Karl’s Wain, was later assumed for Charlemagne (ca. 
A.D. 742-814). 

Arcturus and his sons 

We now consider the Hebrew appellation for the constellation of the 
Big Dipper. Allen mentions the names Kalitsah mdParashah applied to 
the asterism or an individual star. The former means safety, and the latter 
means guiding star. One immediately sees the “ayish” in the Semitic 
(probably Persian) Parashah. Ayish appears twice in the Bible, and both 
times it is translated as Arcturus. Both occurrences are in Job, namely, 
9:9 and 38:32. 8 Although greatly out of favor these days, Arcturus is the 
correct (and earliest) translation of ayish. Modem versions lean towards 
the Arabic term for the Big Dipper, namely Banat Na-ash al Kubra , the 
daughters of the Great Bier, meaning the mourners. That is not how the 
Hebrew scripture reads, however. We have seen before, especially under 
the constellation Draco, where relying on the Arabic meanings has totally 
violated the Scripture’s integrity, not to mention abandonment of history. 

There is really no great mystery associated with the identification of 
Arcturus (or Ayish, if one must) and his sons. Ayish means assembler, 
gatherer (as a shepherd gathers his flock), and we noted guiding star be¬ 
fore as its full name. The sons of Arcturus are the seven stars known as 
the Big Dipper (Ursa Major). The star at the tip of the handle (r|) is called 
“Benet Nash” which means son of Ash. The word Arcturus signifies a 
gatherer (as into a fold); bear-watcher; or consuming (fire). It recalls the 
Spirit speaking in Revelation 2:7,11,17 etc. addressing the spirits of the 
seven churches (Rev. 1:20). As the Little Dipper was a type of the Jewish 
remnant, the Big Dipper is a type of the Gentile remnant, the believers of 
the Gospel. 


7 Cooper, Bill, 1995. After the Flood , (Chichester: New Wine Press), p. 81. 

8 Job 9:9 Which maketh Arcturus, Orion, and Pleiades, and the chambers of the south. 
Job 38:32 Canst thou bring forth Mazzaroth in his season? or canst thou guide Arcturus with 
his sons? 



12 


The Ursas 


The star names in UMa 

There appears to be much confusion in the literature about which star is 
the brightest h the Big Dipper. Some have even speculated that their 
brightness has changed over the centuries, and that may well be hue, but if 
one will refer to the figure of Ursa Major on the next page, one will note 
that the usual rule for assigning Greek letters to stars in a constellation 
was not followed for the Big Dipper. The Greek letter alpha (a) is sup¬ 
posed to be assigned to the brightest star in the constellation, beta (|3) to 
the second brightest, and so on. When it came to the Big Dipper, the rule 
was abandoned. The stars are labeled in order from the front of the dipper 
to the end of the handle without any consideration for their relative 
brightness. 



a Dubhe: flock; also called Dubb, bear. It is reported on the back of 
the bear. 

|3 Merach, Hebrew for flock, Arab for purchased. Allen says Al 
Marahk, Arabic for loin. 

y Phaeda with various spellings: visited, guarded, numbered (Psa. 

147:4). Allen says from Arabic Al Falidh, meaning thigh. 

8 Megrez: not translated by Rolleston. Allen stays with the Arabic, Al 
Maghrez, root of the tail. 
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e Alioth: she-goat. The name is recent, originating with the first edi¬ 
tion of the Alfonsine Table. It may mean fat tail of the eastern 
sheep. Later editions changed it to Aliare and Aliore, white of the 
eye. 

X, Mirak, the original name of Mizar. Scalinger changed Mirak to 
Mizar. In Hebrew Mizar means little one, in Arabic, girdle or waist- 
cloth. Allen claims the name, Mirak, derives from the Arabic Anak 
al Banat meaning neck of the daughter or goat of the mourners. 
Mirak has also been applied to |3 and e. The nineteenth century de¬ 
fenders of the witness of the stars only recognized Mizar as meaning 
small, o separate. That name better fits its neighbor, Alcor. 

80 Alcor the lamb. Allen reports that the name derives from Al Khaw- 
war, the faint one. The Greeks thought it to be the lost Pleiad 9 and 
dubbed it Alopex, the fox. It is still a test of good eyesight to be able 
to resolve the two stars. Physically, Alcor lies three light years be¬ 
yond Mizar. The figure below plots the relative distances to each of 
the seven stars in the Dipper. 



r) Benet Naish: Arabic for daughters of the assembly (Ash). The star 


is more commonly called Alkaid, meaning assembled. Allen expands the 
name to Ka’id Banat al Na ’ash , meaning governor of the daughters of the 
bier, that is, chief mourner. 

0 Sarir Banat al Na’ash: throne of the mourners (Allen). 
l Talitha: Ulug Beigh, the Arab astronomer’s, Al Phikra al Talitha. 
Allen says Phikra should be Kafzah, in which case it means third 
spring of the gazelle. The allusion is that each of the three pairs of 
twin stars along the bottom of the bear represent the footprints of a 
gazelle’s jump. 

u, /. Tania Australis and Tania Borealis respectively, representing the 

second spring of the gazelle. 

v, X Alula Borealis and Alula Australis respectively. They represent 

the first spring of the gazelle. 

o Muscida: the muzzle. The name appears to originate in the Middle 
Ages. 


See Bouw, G., 1999. “The Bible and the Pleiades,” B. A., 9(87);4. 
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it 1 , nr Also called Muscida at times. Locate north of o. 
a 1 , a 2 A1 Thuba: the gazelle. These are to the North-North-East of star 
23. 

X El Kophrah: protected, covered. Hebrew, redeemed, ransomed. 

Finally, for some of the other names associated with Ursa Major, 
Bullinger lists some meanings: Amaxa, or Amaza, as an alternate name 
for Alcor, the Pleiad, means “coming and going.” Callisto is sheepfold, 
set, or appointed. Finally, Helice of Helike means company of travelers, 
that is, pilgrims. All in all, the constellation does exhibit overtones of the 
theme of salvation in our Lord Jesus Christ. 


Engineers On Management 

A man in a hot air balloon realized he was lost. He reduced altitude 
and spotted a woman below. He descended a bit more and shouted: “Ex¬ 
cuse me, can you help me? I promised a friend I would meet him an hour 
ago, but I don’t know where I am.” 

The woman below replied: “You’re in a hot air balloon hovering 
approximately 30 feet above the ground. You’re about 2 degrees west 
longitude and about 52 degrees north latitude.” 

“You must be an engineer,” said the balloonist. 

“I am,” replied the woman, “How did you know?” 

“Well,” answered the balloonist, “everything you told me is techni¬ 
cally correct, but Eve no idea what to make of your information, and the 
fact is I’m still lost. Frankly, you’ve not been much help at all. If any¬ 
thing, you’ve delayed my trip.” 

The woman below responded: “You must be in management.” 

“I am,” replied the balloonist, “but how did you know?” 

“Well,” said the woman, “you don’t know where you are or where 
you’re going. You have risen to where you are due to a large quantity of 
hot air. You made a promise which you’ve no idea how to keep, and you 
expect people beneath you to solve your problems. The fact is you are in 
exactly the same position you were in before we met, but now, somehow, 
it’s my fault.” 


—From the Internet 




